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PREFACE. 



T'HE author of the following discourses, by 
prefixing to them the somewhat antiquated 
name of Homilies, intends to convey the notion 
of their simplicity and familiarity, and of their 
adaptation to popular use, and, at the same time, 
to intimate the plan upon which they are com- 
posed, which is that observed by the ancient 
Fathers in those of their works which bear the 
same title. 

The ancient Homily diflfered from the modern 
sermon in this, that it was a discourse, not upon 
a single text, which merely served as a motto to 
it, but upon a larger portion of Scripture, a para- 
graph complete in itself. The meaning of the 
successive passages was explained when neces- 
sary, the doctrines or precepts contained in them 
brought prominently forward, the lessons, moral 
and religious, to be learnt from them, pressed upon 
the attention; and exposition was followed by 
exhortation ; that whilst the understanding was 
enlightened by the knowledge of divine truth, 
the will might be moved to obedience. 
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This, surely, was a profitable mode of instruc- 
tion, and it had the advantage of being popular. 
Now, to aim at popularity for its own sake is 
contemptible, and, in a Christian, something 
worse; but to be popular in order to be useful 
to the many is both a laudable and a desirable 
object. It is not, however, meant that the 
preacher should be popular, but his teaching ; 
and this is effected by the Homily, which meets 
that fondness of the people for the words of Scrip- 
ture itself, which may be called a spiritual in- 
stinct, and which is surely to be indulged. At 
the same time, the hearer is not left to interpret 
the Scriptures for himself. He receives an in- 
terpretation with them, and the instruction to 
be derived from them is plainly drawn ou* 
for him. 

This method, the author conceives, may be 
advantageously pursued in the present day. The 
Epistles and Gospels of our Church are admirable 
subjects for Homilies of this sort. Of the former 
it may be said that they require such an expo- 
sition, especially those selected from the Epistle 
to the Galatians, which can hardly be understood 
from the bare text, and without such an accom- 
paniment are but a dead letter. 

The good effects attributed to " the foolishness 
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of preaching" shew it to be one of the most im- 
portant of the means of grace, and prove both 
the sin and the danger of neglecting it. To 
nothing, perhaps, is the increase of dissent in 
particular places more to be imputed than to 
this neglect. When *Hhe hungry sheep look 
up and are not fed," it is no wonder if they are 
tempted to stray from the fold. By every feel- 
ing of attachment, therefore, to the Church of 
which we are ministers, we are urged to ** take 
heed to the doctrine." And if the demand for 
Scriptural preaching cannot be more satisfactorily 
answered than by the revival of Homilies upon 
portions of Scripture, to approximate in this way 
to the practice of the primitive Church is a safer 
method and a sounder policy than to revive an- 
tiquated ceremonies which were never essential, 
and are now alien from our manners,* and, as 
experience has unhappily proved, offensive to 
the people whom we ought to conciliate. " The 
faith once delivered to the saints" we are still 
bound to communicate, and at no time can it 
be withheld and the Church not suffer loss ; but 
external forms and observances may be expected 
to be accommodated to the wishes,, and even the 
prejudices, of the age. 

Progression in every thing seems the demand 
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of our times. In a fuller knowledge and a clearer 
understanding of Scripture it is, to say the least, 
as necessary as in other matters ; and to this 
end nothing can better contribute than strictly 
Scriptural preaching, which is secured by Homi- 
lies upon portions of Scripture. A fulness of 
knowledge may thus be gained which sermons, 
based upon a single text, can hardly supply. 
When a person's words are only partially reported 
to us, his whole meaning cannot be certainly 
known, at least, it is liable to be mistaken. It 
is notorious that all the heresies which have 
infested the Church rest upon detached texts ; 
that by these, taken separately, any one of them 
seems capable of proof, though by the whole 
tenor of Scripture they can all be satisfactorily 
refuted. From passages, therefore, complete in 
themselves, and not from isolated texts, the 
whole truth is to be collected *. 

The plan which the writer has here attempted 
and most imperfectly executed himself, he ven- 



• The excellent biographer of Archbishop Leighton tells 
us : '* Large portions of Holy Scripture were preferred by hira, 
as subjects for sermons, to single texts ; for he thought they 
offered more scope for pithy prax^tical remark, and were better 
calculated to engage the attention of the auditors.'* — Zi/<?, 
prefixed to his Works, p. 58. 
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tures to recommend to those of his clerical bre- 
thren who have more leisure and greater abilities 
to pursue and improve upon it. From the abund- 
ance of matter supplied, and the assistance to be 
obtained from commentators, a Homily of this 
kind will be found an easier composition than 
a sermon restricted to a short text. Originality 
is not required. Scriptural knowledge, clear 
ideas, and the command not of fine but of plain 
and simple* language, will be sufficient to furnish 
a man for this work who aims at usefulness 
rather than reputation. And surely the display 
of eminent abilities, the highest praise that com- 
position can win, is not to a well-regulated mind 
a consideration to be weighed against the satis- 
faction of contributing, by a humble but pro- 
fitable work, to the edification of the common 
people, for whose instruction, it must be remem- 
bered, the Homily is especially designed. 

It is at this satisfaction that I aim in the 
present unpretending little work. The doctrines 
of the Sermon on the Mount are so transcend- 
ently important, that attention can hardly be 
called to them without a beneficial eflFect. If 
I have interpreted them truly, explained them 
clearly, and enforced them impressively, I have 
done my part. The matter itself is divine, and 
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will maie its way to hearts and minds, properly 
disposed, if fairly laid before them ; and if any 
are induced by the present exhibition of them to 
consider them with the seriousness their deep 
importance- deseryes, the result, I am persuaded, 
will be their moral and spiritual improyement. 
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ST. MATTHEW v. 3—10. 

" BleBBed are the poor in spirit : for theirs is the kingdom of 
heaven. 

" Blessed are they that monm : for they shall be comforted. 

" Blessed are the meek : for they shall inherit the earth. 

'' Blessed are they which do hanger and thirst after righteous- 
ness : for they shall be filled. 

" Blessed are the merciful : for they shall obtain mercy. 

" Blessed are the pnre in heart : for they shall see Ood. 

" Blessed are the peacemakers : for they shall be called the 
children of Ood. 

"Blessed are they which are persecuted for righteonsness' 
sake : for theirs is the kingdom of heayen." 

TF there are some parts of Scripture more instructive 
than others, as doubtless there are, we may justly 
expect to derive the greatest benefit from those which 
contain the discourses of Jesus Christ. For He is not 
only our Saviour and Eedeemer, He is our Teacher as 
well ; and it is by His divine instructions that we trust 
to be guided in our passage to a better world. He came 
from heaven expressly to teach men that which they 
were unable to discover by their own reason. Till He 
appeared, the world was doubtful whether there were 
a future state or not : whether there were one or more 
Gods, and how He or they were to be appeased and 
propitiated, — ^what was agreeable to them, or rendered 

B 
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their worshippers acceptable. Hence they worshipped 
they knew not what ; and that, too^ with rites the most 
stupid and superstitious^ foul and disgraceful. And 
fiuch is still the case where the doctrines of Christ are 
unknown. Thus, whilst we see the necessity there was 
for a divine Teacher, we cannot doubt the obligation 
laid upon us, whom He has condescended to instruct, 
to pay the most earnest attention to His divine lessons ; 
since we may learn from them, what we can learn from 
no other source, the knowledge of ourselves and of our 
state hereafter, the knowledge of God, and of the way 
to please Him^. 

Of the discourses of Christ, the first and the most 
memorable is that which, from the place where it was 
sdelivered, is usually called the Sermon on the Mount, 
the first eight verses of which I purpose now to ex- 
plain and comment upon. 

Our Lord commences His discourse in a manner 
that naust have awakened all the interest of the vast 
multitudes who had flocked to hear so extraordinary 
a teacher. Hie way to happiness is what all men desire 
to know, and what the wise have generally professed 
to teach. He begins, therefore, by shewing what de- 
scription of men, according to the maxims of His 
Gospel, might be considered happy, or, in Scripture 
phrase, *^ blessed." And here He discovers at once 
how different were His views of happiness from the 
notions which the world commonly entertains of it. 
For ask men who are the happy ? they will probably 
say the powerful and the rich, or those, at least, who 
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are in easy circumstances ; those who can gratify their 
wishes, and indulge their passions^ and who are stran- 
gers to the sorrows and the struggles of life. This, we 
know, is the popular idea of happiness. But it is 
a false one, and therefore our Lord corrects it at the 
outset, by affording other and juster notions of the true 
blessedness of man. And this He makes to consist in 
the very points which the world commonly overlooks, 
in their moral character, in their state with respect to 
God and to a future world. According to our Saviour^s 
representation of the subject, it matters not whether 
we are great or low, prosperous or unfortunate, in 
our worldly circumstances. These things at least, are 
only so far favourable or otherwise to happiness, as 
they are favourable or otherwise to goodness. For it 
is the happiness of the whole man which this Teacher 
from heaven proposes to consult ; not his comfort ^or 
enjoyment during a small part of his existence, but his 
well-being to all eternity. This is that great object 
which he who pursues and gains is to be pronounced 
"blessed." To be fit for Heaven, and in the end to 
obtain it, is alone blessedness. As if He had said: 
" Happy are they who possess the qualifications which 
recommend them to God and will be rewarded by 
Him ! '' And natural as it is to desire a difierent sort 
of happiness, you cannot but see that this, in fact, is 
the chief good of man, and that it is the very thing 
which we should expect to be taught by a Messenger 
from heaven who revealed a future state. The hap- 
piness of that state must be the most desirable of all 
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objects^ the qualifications for it the most valuable of all 
attainments. 

Do we then desire, or can we .fail to desire this 

» 

blessedness^ which extends to heaven and to eternity P 
Let us hear from this divine Tieacher who they are 
that shall attain it, that so we may be of that happy 
number. 

First, then,. He says, " Blessed are the poor in spirit ;" 
4n spirit,' i.e. in their minds, not in their circumstances. 
The humble soul which entertains no high ideas of its 
own superiority, but is conscious of its weakness and 
frailty, which is dissatisfied with its own attainments, 
and apt to distrust itself, such a soul is pleasing to God. 
It leans upon Him, and obtains His gracious aid. They 
who possess it, are so far in the way to Heaven. The 
world may admire the high and enterprising spirit, 
that looks down upon the rest of mankind as upon 
inferior beings, that aims at what is great, and too 
often forgets what is good. Such a temper has not 
the blessing of Christ, though often an attendant upon 
great natural powers; for the consciousness of these 
engenders only pride, while their possessor considers 
not who bestowed them, to what end they were given, 
or to what duties they bind their possessor. Such 
a temper is not likely to lead a man to Heaven. It 
is the very opposite to that poverty of spirit which 
enables a man to exclaim with the Psalmist : " Lord, 
I am not high-minded, I have no proud looks. I re- 
frain my soul and keep it low : yea, my soul is even 
as a weaned child.'* 
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We have now the reason assigned for this blessed- 
ness^ — '' For theirs is the kingdom of heaven ;'' and it 
is observable that these sentences which contain the 
beatitudes are all framed in the same manner. First 
men are pronounced ''blessed/' and then the reason 
follows^ as here, '* Blessed are the poor in spirit : for 
theirs is the kingdom of heaven." Humility and 
poverty of spirit, as they prepared men to enter into 
the Church of Christ, which is called '' the kingdom of 
heaven/' so to th6 members of that Church they still 
are a preparation for that future happiness, which is 
to be enjoyed in the kingdom of heaven hereafter, and 
hence arises the blessedness of those who possess them. 

Christ next declares that, ''Blessed are they that 
mourn,'' which would have seemed a hard and a strange 
saying, but for the reason that He subjoins, " For they 
shall be comforted:" our Saviour does not commend 
mourning as good in itself, but good in its effects and 
consequences. For as David said of himself, " Before 
I was afflicted I went astray, but now I have kept Thy 
word :" and again, " It is good for me that I have been 
afflicted, that I might learn Thy statutes," we may un- 
derstand in what view affliction is a blessing. It is 
because it brings men to a sense of religion. It raises 
or recalls their thoughts to God. The mourner takes 
comfort in the reflection that, however dealt with in 
this world, he is not forsaken. He has a refuge above :' 
he has a Father merciful to forgive, and a Friend gra- 
cious to save and to restore him. Thus he is truly 
comforted. But then it is evident that it is only when 
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afflictions are religiously Tiewed and receiyed^ that 
they] ean be a blessing. Those who are not amended 
by trouble will feel it rather as a curse. For "the 
sorrow of the world worketh death." Hence some have 
restricted this blessing to those who mourn for their 
sins. And certainly no mourners are so surely blessed 
as these^ "They who thus sow in tears shall reap in 
joy/* And such mourners are certain to be comforted, 
for th« sins which they bewail wiU be forgiven them. 
But though "the godly sorrow that worketh repent- 
ance '* is in the highest sense a blessing, we need not 
confine the expression to such mourners as these. The 
uses of affliction, we see, are manifold, and the pro- 
mises of comfort to the mourner are most worthy of 
a gracious Saviour. 

Again, "Blessed are the meek." There is a spirit 
natural to men, and too much applauded in the world, 
which leads them to be impatient of all reproof, to 
resent every affront, to imagine themselves upon all 
occasions deprived of their rights, or of the respect due 
to them. Hence they are overbearing and contentious, 
or fretful, quarrelsome, and uneasy. Such a temper is 
most unfavourable to happiness, even in this world, 
where wrongs and offences, real or apparent, are of 
perpetual occurrence. Now the meek are they who 
never willingly give offence, and do not readily or 
hastily take it. They have no high sense of their 
own importance, but are modest and unassuming, and, 
pursuing their own ends calmly and peaceably, are 
seldom molested.- "They shall inherit the earth." 
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Whilst others are quarrelling and disputing for what 
they may never gain^ or having gained never enjoy^ 
the meek obtain all that is valuable below, the quiet 
possession of what is their own, the fruits of their own 
industry, and with it tranquillity of mind^ and the 
goodwill of all about them. Such are the advantages 
of meekness, a quality which above every other makes 
us happy in ourselves, and amiable among mankind. 
Hence the promise to this virtue is that of temporal, 
or present happiness ; for this must be meant by " in-' 
heriting the earth %'* an expression taken from the 
Psalmist. The effects of meekness will be seen in 
the temper with which the common duties of life are 
performed. It will make the master kind, gentle, and 
considerate ; and the servant obedient, submissive, and 
respectful. Under this head we must observe that 
Christ has made the regidation of the temper a neces- 
sary part of His religion, the truly meek are always 
good-tempered. Such is meekness with respect to men. 
But there is a meekness with respect to Gk)d which is 
not to be excluded here. The word implies a spirit 
of resignation and contentedness, and is opposed to 
murmuring against the divine laws, as if they were 
harder than we could keep, and to repining at our 
situation and circumstances, as if we were hardly 
treated by Providence. Christian meekness leads men 
to reverence the laws of God, to acknowledge that 
" His commandments are not grievous," to resign 

• " The meek shall inherit the earth, and shall delight themselves in 
the abundance of peace." — Psalm xxxvii. 11. 
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themselyes to the events of life without complaining, 
considering that God has a right to dispose them as 
He will, and belieying that He will order them for 
the best. 

We are next taught that " Blessed are they which 
do hunger and* thirst after righteousness/* "Hunger 
and thirst'' is a strong expression for any vehement 
desire. Now such a desire, unless it be gratified, is so 
far from being a blessing, that it is a real torment. 
Hence, some have thought that the future punishment 
of those who have gratified their desires unlawfully, 
will be to retain those desires, when there will be no 
objects, nor means to gratify them. But, however this 
be, it is the blessing of those " who hunger and thirst 
after righteousness,'' that is, who earnestly desire the 
renewal of their minds in righteousness, "that they 
shall be filled." We are all, God knows, far enough 
from righteousness in a strict sense: it is well if we 
are so in any, if we are not positively wicked. But 
if we desire to be made better, we may become so. 
There is no desire that God will so certainly gratify as 
the longing after holiness. It is for this that He 
promises the help of His Holy Spirit to Christians of 
all ages and conditions, to supply them with that 
goodness in which they are naturally deficient. Even 
the heathens taught that virtae was acquired, not 
bom with us. But though you are npt righteous in 
the sense that a Christian may be so, yet if you desire 
and labour to become so, blessed are you: for that 
desire shall be fulfilled. The pains you take for this 
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end will be successful; the prayers you offer for 
this object shall assuredly be heard. * 

Christ proceeds to declare that '* Blessed are the 
raerciful/' The excellence of mercy, of a kind, com- 
passionate^ and charitable disposition, is acknowledged 
by all. Upon this we need not dwells but remember 
the reason for the blessing: ''for they shall obtain 
mercy." And whether we understand by that word 
a disposition to relieye the wants and miseries of others, 
or to compassionate their frailties, and forgive their 
faults (for the word may mean either^ and here, pro- 
bably, means both), it is clearly the very disposition 
we should wish God to exercise towards us. If in 
either sense we need His mercy. His pity for our sor- 
rows, or His pardon for our faults, and if it is a bless- 
ing to obtain it^ let us remember that it is to be ob- 
tained by being merciful ourselves. Only let us not 
think it enough to be compassionate in our feelings^ 
It is a virtue to be reduced to action. Charitable deeds 
of every kind, but especially almsgiving, are necessary 
to entitle us to this blessing. 

Again, ''Blessed are the pure in heart: for they 
shall see God." 

The grace of purity consists in temperance^ soberness^ 
and chastity, and to be " pure in heart" implies that 
we should be chaste, sober, and temperate, not in the 
outward act only, but in the inward principle ; that we 
should abhor all excess, should be inwardly modest, 
free from all impure and irregular desires. This is 
the quality which, above all, preserves what is called 
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steadiness of character, the want of which is almost 
certain ruin even in this world. But if the thoughts 
of the heart are not pure, the conduct can hardly be 
regular;: or, if it be, the struggle to be maintained 
between outward propriety and decency and wrong in- 
clinations within will be found difficult and dangerous, 
injurious both to health and happiness. You must 
strive, therefore, to be pure in heart even for the sake 
of present comfort and reputation, but more especially 
with a view to the approbation of God and the blessing 
of your Saviour. For it is no common reward that He 
promises to "the pure in heart:" He declares that 
" they shall see God," which cannot but mean a very 
high degree of blessedness in. heaven. For it is in speak- 
ing of this happiness that St. John tells us — ''We are 
now the sons of God, and it doth not yet appear what 
we shall be; but we know [that when He shall appear 
we shall be like Him^ for we shall see Him as He is." 
And he adds what is more to our present purpose : 
" Every one that hath this hope in him purifieth him- 
self, even as He is pure." Let the young of either sex, 
who are most liable to be tempted by impure passions, 
learn from these words the importance of purity ; and 
remember that, in violating it, they not only sin most 
fatally, but forfeit that perfect happiness which is 
promised to " the pure in heart," — the happiness 
of seeing God, the highest, probably, which our na- 
ture is capable of enjoying. Our Saviour continues : 
'^ Blessed are the peacemakers: for they shall be called 
the children of God," 
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The admiration of men attends those who distinguish 
themselves by warlike aohierements. But ambition^ 
and the heroic spirit^ as it is called^ have produced too 
much misery in the world to have the praise of Christ. 
Greater in His sights and more glorious than the 
mightiest conquerors, are they who labour for peace, 
for the public peace, if it be their province or in their 
power to promote it, or for the peace of individuals, 
which, happily, all can promote. The peace of the 
community, the neighbourhood, and the family in 
which we live, should be the private concern of every 
one of us. And if we are peaceable ourselves, and 
labour by all prudent means to reconcile the differences 
of others, blessed are we, for we " shall be called the 
children of God/^ We shall be rewarded as those who 
resemble Him whose grand design with respect to 
man was to send " peace upon earth,'* and who, when 
He was preparing to leave the world, left this precious 
bequest to his disciples : ** Peace I leave to you ; My 
peace I give unto you." 

In the preceding verses our Lord points out to men, 
in the blessings which He pronounces, the qualifi- 
cations which they must possess, if they would obtain 
the favour of God and heavenly happiness ; and thus 
He most effectually recommends these graces. If 
endued with these peculiar virtues they would be 
happy in the next life ; but with respect to the present, 
their trials and persecutions would only be increased 
by the very conduct which would separate and dis- 
tinguish them from the world. That world being 
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itself wicked is naturally at enmity with goodness. 
Yet in the midst of its persecutions Christ pronounces 
His followers blessed. 

'^ Blessed are they which are persecuted for right- 
eousness' sake : for theirs is the kingdom of Heaven/' — 
" Blessed are ye when men shall revile you and perse- 
cute you, and shaU say aU maaner of evil against you 
falsely for My sake." 

And as if this^were not enough. He addresses Himself 
to the persecuted^ and bids them exult and triumph in 
their sufferings : '' Bejoice and be exceeding glad : for 
great is your reward in heaven : for so persecuted they 
the prophets which were before you." 

These latter passages may relate more particularly 
to the Apostles and disciples of Christ at that time, 
many of whom were about to be exposed to the greatest 
trials for the profession of His religion, suid needed 
these assurances to support their minds under them. 
But as^ in a greater or a less degree, persecution^ re- 
proach, and mockery^ will always attend good Chris- 
tians in an evil age, and whoever will do his duty 
must at times encounter difficulty, opposition, and 
abuse ; we have yet need to remember that under such 
circumstances the blessing of our Saviour is upon us. 
Whatever troubles we meet with for His sake, for 
the sake of religion and of duty, '' great is our reward 
in heaven." Such, and much worse treatment was 
incurred by the prophets and Apostles of old, by the 
first Christians, and by numbers, too, in later times, not 
unworthy followers of them, by the martyrs of our own 
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land^ those holy men who^ we believe^ are now rejoicing 
in the fulfilment of their Sariour's promise in a state 
** where the wicked cease from troubling, and where the 
weary are at rest ;" and if we had a Christian sense of 
glory, my brethren, we should, as our Saviour bids 
us, ''rejoice" to be associated even in suffering with 
worthies such as these. 

Thus you see that throughout these blessings our 
Lord adheres to one and the same principle: of all 
whom He pronounces to be blessed, it is for this simple 
reason, that they are in such a state, are possessed of 
such qualities^ that God. approves them, and will re- 
ceive them to happiness. According to the sense of 
Christ's word, no one can be blessed who is not in the 
way to heaven. As far as he is a good Christian, so 
far is he a happy man. 

Brethren, when you have learnt to think that 
your happiness in a future state is the most im- 
portant of all your concerns, that it is ''the one 
thing needful,*' that your present interest, your success 
in life, your portion of pleasure or of favour with 
mankind are considerations infinitely inferior to this, 
you will have learnt the sacred lesson which Christ 
here designs to teach you ; and you will have profited 
by that lesson to your eternal benefit when you have 
set yourselves to acquire, or rather when you have ac- 
quired^ the qualifications which He pronounces to be 
blessings. When, in obedience to His words, you have 
become humble- minded and lowly in heart ; when you 
are touched with godly sorrow for your sins, or when 



14 families an the Sermon on the Mount, [hom. i. 

God^s painM yisitations have brought you to repent- 
ance and amendment ; when the temper of your mind 
is meekness and gentleness ; when the strongest desire 
of your hearts is to increase in all goodness ; when 
you are kind^ charitable, and forgiving to your fellow 
creatures; when you have purified your hearts from 
irregular desires ; when, peaceable yourselves, you seek 
the peace of others ; and when, in spite of trouble and 
reproach, of difficulty and danger, you pursue the 
narrow path of Christian duty, — then you will have 
attained to real blessedness. For what, After all, is 
real blessedness ? It is what Christ declares it to be. 
It consists in real goodness, producing on earth peace 
and satisfaction of mind, and leading, through the 
mercy of God, to endless happiness in heaven* 



HOMILY II, 



ST. MATTHEW y. 13—16. 

" Te are the salt of the earth : bnt if the salt have lost its 
savour, wherewith shall it be salted ? it is thenceforth good for 
nothing, but to be cast ont, and to be trodden nnder foot of men. 

'' Ye are the light of the world. A city that is set on an hill 
cannot be hid. 

'< Neither do jnen light a candle, and pnt it nnder a bnshel, 
bnt on a candlestick ; and it giveth light nnto aU that are in 
the house. 

" Let your light so shine before men, that they may see your 
good works, and glorify your Father which is in heaven.^' 

TT has ever been the practice among the teachers of 
the East to convey their instructions in comparisons 
taken from passing objects, or from such things^ at 
least, as are familiar to the minds of their hearers. 
And, whilst they thus speak of things not far removed 
from their view, and certainly within their compre- 
hension, they gain the attention of persons who would 
not have considered the subjects of which they treat, 
had they been set before them in the dry, uninteresting 
way of a formal discourse. Such, we find, was the 
method almost invariably observed by our Lord in 
His teaching; and when it is considered that it was 
His object to make all descriptions of men acquainted 
with His doctrine because they were necessary to the 
instruction of all, we shall rather admire His conde- 
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scension in bringing down to the level of their under- 
standing, matters so important in terms so plain and 
intelligible, than be surprised at the mention of things 
common and even mean in themselves, but which, as 
applied by Him, convey not only the most excellent 
sense^ but the most serious instruction. Thus, in the 
expression of the text^ " Ye are the salt of the earth,*^ 
we find a most grave and important lesson delivered 
in this simple phrase. For the use of salt is to season 
things, to give them flavour, to keep them wholesome, 
and preserve them from corruption. And so it is the 
intention of Christ that His disciples should, by the 
excellence of their example, the purity of their cha- 
racter, and their wise and virtuous conduct, give a sea- 
soning, as it were, to the morals of mankind. Through 
their means the society of men should be preserved 
from that corruption to which they are naturally too 
much inclined. It is not only the desire of a good 
Christian to mak^ his fellow-creatures better ; he can 
hardly mix with them without producing that effect to 
a certain extent. They who see "men of like passions with 
themselves" scrupulously abstaining from everything 
sinful, and practising what is right, are secretly edified 
by the goodness which they witness. In the presence 
of such an one they feel ashamed of their sins, and, for 
a time at least, forbear to commit them. Before one 
who is known to reverence the name of God, the swearer 
forgets his oaths, the profane person ceases to blas- 
pheme. As it has been said, that in the presence of 
a virtuous woman the loose of both sexes are awed; 
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80 when the wicked are thrown into the company of 
real GhristianSi they lose for a while their hardened, 
nature, and discover some sense of religion. 

Nor can it be without benefit to them to be thus 
forcibly reminded of that better path, from which they 
have so unhappily strayed, by a living instance of one 
who is walking in it. They cannot help secretly wish- 
ing that they were themselves in as good a state as he 
whose example is before their eyes ; and in many in- 
stances, from beholding the conversation of good men, 
the sinner feels himself reproved, is struck with self- 
condemnation, and desires and resolves, sometimes 
effectually,, to imitate what he approves. The better 
sort of men, therefore, need never feel abashed when 
they are in the presence of the bad. They are objects 
of secret reverence to those whom they imagine to scorn 
them, and this, too^ at the very time they are openly 
ridiculing and scoffing at them. For, disposed as we 
are to sin, the example of good and religious persons 
is yet a powerful check to it ; and, on the other hand, 
we can hardly see a Christian duty practised without 
desiring, and perhaps endeavouring, to " go and do like- 
wise." Yes, fallen though we are, we yet retain 
a moral nature, we feel how much disgrace is reflected 
upon us by the example of the good; and the influence 
of vice over good is lessened as often as we come into 
contact with real worth. When, therefore, our Lord 
sent forth into the world His first disciples, reformed 
by His Word and sanctified by His Spirit, they were 
indeed *' the salt of the earth.'^ No one could associate 
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with them without learning of them some excellence, 
or feeling himself reproved in his sins. Go where they 
would, it was the effect as well of the truths which they 
taught, as of the examples which they afforded, to coun- 
teract prevailing corruption, to season the minds of men 
with genuine piety, and preserve them untainted .by 
the evil influence of a wicked world. 

You will now, I think, understand the meaning of 
this expression, you will see in what sense COirist 
might say to His disciples, "Ye are the salt of the 
earth,*' that He intended by these significant words to 
denote the wholesome effect which their good lives and 
doctrines would produce upon mankind. 

But it is not sufBcient to see the primary meaning 
of the words, you are to consider whether they may 
not be made instructive to vourselves. How can it be 
said of you that " Ye are the salt of the earth P" As 
by your Christian profession you are the disciples of 
Christ, it ought indeed to be said of you, — ^you have 
been brought up in the knowledge of God, you have 
imbibed the pure precepts of the Christian religion ; 
whatever evil practices there are in the world, what- 
ever of immorality or impiety, you have been warned 
at least to renounce them; you know to what such 
things lead — to the loss of heaven, to misery in the life 
to come ; and, having been thus instructed, if you have 
resolved accordingly, and agreeably to your vows in 
Baptism, when you go forth into a world, which you 
know abounds in temptations to sin, you will be pre- 
pared to oppose rather than to yield to these. The well- 
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instructed part of jou, at leasts cannot mix with their 
fellow-men, without rendering some moral benefit to 
the community, if it be your desire and your care 
to " walk worthy of the vocation wherewith you are 
called/' 

But it happens, unfortunately, that the best religious 
knowledge, the most correct notions of duty, are some- 
times found among those who are little disposed to put 
in practice the wholesome lessons they have learned. 
This is the case which our Lord supposes, when He 
says, " If the salt have lost its savour, wherewith shall 
it be salted ?'* If My disciples, who should have re- 
formed mankind by spreading the influence of My re- 
ligion, if they become corrupt, what shall restore them 
to a sound and right state ? Upon what principles are 
they to be amended P They were possessed, as Christians, 
of means the most efficacious of attaining to virtue and 
godliness, and of becoming examples to others. If with 
these means they have failed, their case is hopeless. 
They are the unsavoury salt, that is, "good for no- 
thing but to be cast out and trodden under foot of 
men." 

Consider, my brethren, this just but awful sentence 
of your Saviour. If you have received good Christian 
principles, (and it is the care of the Church that you 
should receive them,) yet if these fail to work upon 
you and to keep you pure, if, in despite of these, you be- 
come giddy, thoughtless, and unsteady, acting in direct 
opposition to all that you have been taught, to your 
consciences, and your convictions, — in knowledge Chris- 
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tians, but in heart and life as corrupt as the world 
around you, — if it be so, Christ will reject you. Con- 
tempt awaits you in this world, condemnation in the 
next. For if Christian principles cannot preserve you 
pure, nothing else can do it. This is the only salt that 
can keep human nature free from corruption, and if 
in you " this salt has lost its savour, wherewith shall 
it be salted ?" 

But to proceed with our Saviour's discourse. The 
next verse illustrates the superior character of His 
genuine disciples by a more dignified similitude : " Te 
are the light of the world. A city that is set upon 
a hill cannot be hid.'' 

He had indeed rendered them worthy of such honour- 
able comparisons. "From the darkness" which in- 
volved the rest of the world, He had "called them 
into His marvellous light ;" He had imparted to them 
the knowledge of God and of their duty; He had 
clearly revealed to them that future state about which 
mankind were so much in doubt ; He had delivered to 
them the holiest doctrines, the purest commandments, 
enforced by the most awful sanctions ; He had laid 
open to them the secrets of His Father's kingdom; 
He had shewn them what happiness was there in store 
for man, and how it might, be obtained ; and having 
thus prepared and instructed them, and qualified them 
to be the instructors of others. He expected that by 
their means the world should be enlightened. The 
truths which it had so long desired to know were com- 
mitted to them, that they might convey and communi- 
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cate them to others. If those around them were the 
mere children of nature, or "children of this world/* 
ignorant of their high destiny, or not regarding it, it 
was their office to shew them that they were heirs of 
a kingdom, to give them the saving knowledge of God 
and of His Christ, to raise their views from earth to 
heaven, to carry their hopes forward from time to eter- 
nity, to teach them the real importance of life, — that it 
is not BO much on its own accoimt that it is important, 
but because upon it are suspended heaven and hell, 
happiness or misery without end! They who were 
charged with revelations such as these, were indeed 
" the light of the world,'' and from the striking point of 
view in which they must appear to mankind, were as 
" a city set on a hill.'* To those who conveyed such 
knowledge as this, men would look up. " Here are 
they," it would be said, "who profess to know God 
and to teach His will; who can inform us what will 
become of us hereafter ; who can resolve this anxious 
question whether we shall exist again, and whether 
that existence shall be miserable or happy. They pro- 
fess to be our guides to heaven, to point out the paths 
that lead to it. Thus they stand upon an eminence 
with respect to the rest of mankind. Their whole 
conduct will be marked and watched. The high pre- 
tensions of such a religion will render the actions of 
all its professors conspicuous. The eyes of mankind 
will be fixed upon those who are avowedly " a peculiar 
people zealous of good works." 

As nothing makes us more careful and circumspect 
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in our conduct than the knowledge that we are about 
to meet the gaze of the world, so when our Lord sheyv^ed 
His disciples that the profession of His religion would 
draw upon them the attention of mankind, He 'inti- 
mated strongly the necessity of maintaining such a 
character as would bear the strictest scrutiny, the 
closest examination ; that, since they were to be gene- 
rally marked and observed, nothing unworthy of their 
high calling might be seen in them, but as it was the 
tendency of His religion to raise and elevate them, 
so it should be their care not to disgrace or degrade 
themselves. 

Indeed, it is not to individual Christians now, at 
least, that we can so properly apply those expressions, 
" The light of the world," " A city upon a hill ;" but 
to the Church at large, to the body of Christians col- 
lectively, they are most appropriate. An assembly of 
men who profess to have received from God a revelation 
of His will with a promise of heaven if they live in 
obedience to it, is an object to command the respect 
and admiration of the world ; and every member of 
that community, every private Christian, has in the 
very existence of that Church " a standing memorial 
of his duty, and is called, both by precept and example, 
to attend to it, and by the form of religion ever before 
his eyes, is reminded of its ijeality *.'^ Thus, if he is 
not "the light," he has the benefit of that light; if he 
is not "the city," he is of that city. Hence there 
should be found in him that piety and goodness with 

• Bp. Butler. 



II.] Sermon on the Mount, 23 



that train of Christian graces which may merit, at 
leasts if it does not gain, the approbation and applause 
of mankind, whilst by doing good in his generation he 
is fulfilling the end of his being. For as our Lord 
observes (using another homely comparison to illus- 
trate His meaning), the light imparted to Christians 
was not meant to be concealed, it was to benefit all 
who came within its reach: '^Neither do men light 
a candle and put it under a bushel, but on a candle- 
stick ; and it giveth light to all that are in the house." 

If Christians are better instructed and more enlight- 
ened than the rest of men, it were a shameful thing if 
there were nothing in their conduct that distinguished 
them from others, if their works were not more excel- 
lent in proportion as their light was more glorious. 
" Therefore," says our Lord, " let your light so shine 
before men, that they may see your good works and 
glorify your Father which is in heaven." 

Every Christian has received a precious talent which 
he is bound not to hide, but to exhibit the excellent 
effects which his religion has produced upon him, to 
let it be seen that he is influenced by it. We are not, 
indeed, to make an ostentatious display of our virtues, 
but we should let it appear that the morality which the 
unbeliever is fond of settmg in opposition to religion 
is indeed the very fruit of faith, and is most abundant 
in Christians^ and that the simple belief of the Gospel 
does more to produce honesty and charity, temperance 
and purity, than all the lessons of virtue which were 
ever delivered, apart from religion, either in the old 
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schools of heathen philosophy, or the modem semi- 
naries of infidelity. We are to make this appear, my 
brethren, in ourselves by what we are and what we do. 
There are those in the world who profess to disbelieye 
our religion, and who watch us narrowly to find in our 
misconduct an excuse for their unbelief, insinuating 
that without any faith they may become better than 
the generality of Christians. And perhaps they may. 
For, to our shame be it spoken, there are practices 
common among too many who profess and call them- 
selves Christians, which are reproved even by the light 
of nature^. But then it is certain that such persons 
have in them nothing of Christianity but the name. 
And what judgment can be formed of the influence of 
a religion from the conduct of those who are con- 
fessedly not under that influence. We, however, are 
required to shew that it does influence ourselves ; and 
let us remember that its influence is only to be main- 
tained by seriousness and devotion, by reading the 
Word of God, by meditation and prayer for the divine 
assistance. Then, with the fear of God before our eyes, 
and the precepts of our Saviour in our heart, we shall 
be, and we shall appear to be, what we really are, not 
formal hypocrites, as our enemies suppose, not mere 
professors of godliness and strangers to its power, but 
truly good and virtuous men, as far as human crea- 

^ " The body of ChiiBtiaiiB is so nniveraally wicked, that it would be 
a greater change to see Christians generally live according to their 
profession, than it was at first from infidelity to see them turn be- 
lievers." — Bp. Taylor. 
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tures can be so^ and that in a much higher degree 
because we are Christians. And shall they not hence- 
forth see that we are in our tempers more meek^ in our 
dispositions more kind, more moderate in our pursuit 
of worldly gains and pleasures^ more fixed in our aver- 
sion to everything base, loose, and irregular; more 
resolute in our adherence to what is right, more zealous 
in our performance of what is good, for this cause, that 
we are Christians P In short, shall they not witness in 
us the efficacy of Christian principles, so that they may 
form a favourable opinion of a religion which in its 
sincere profession works such excellent eiSects, and be 
induced to believe that it must have proceeded from 
Ood, since it tends so certainly to the perfection of 
manP This would be to teach "men by our good 
works to glorify our Father which is in heaven." 

In the progress of this discourse we shall see that to 
do good works "in order to be ,seen of men'' is dis- 
pleasing to God, and deprives those works of their 
reward ; but here we are bidden to " let our light so 
shine before men, that they may see our good works.'* 
Is not this a contradiction P By no means. Every 
one understands that good actions performed from 
motives of vanity and ostentation, lose their value, be- 
cause they proceed from a wrong principle; whereas 
what is done with a view, in the first place, to please 
Ood, and done openly that men may be encouraged to 
imitate it and give God the glory, is meritorious as far 
as anything human can be so. Besides, as it is wrong, 
on one side, to be vain of our good deeds; it is, on the 
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other^ a great fault to be ashamed of them. The in- 
crease of goodness and virtue in the world is the desire, 
and should be the object, of every sincere Christian ; 
and to give confidence to the better part of mankind, 
who, from the fewness of their numbers, might other- 
wise be discouraged, it is right that Christian prin- 
ciples should be, not paraded certainly, but manifested 
at least upon all fit occasions by those who are actuated 
by them. It is unworthy of a Christian to seem in- 
fluenced by no higher motives than those which men 
of the world profess. The motive here set before us 
is the highest and the grandest upon which it is pos- 
sible for men to act, — that our good deeds may contri- 
bute to the glory of God. Were not these the words 
of a divine Instructor, it might seem presumption to 
suppose that creatures such as we are could promote 
the glory of God by anything that we do. Yet nothing 
is more frequently enjoined to Christians than to act 
with this view, and with this view we find that holy 
men have ever acted. St. Paul exhorts us to let this 
motive enter into all that we do, into actions seemingly 
the most indifierent : " Whether ye eat or drink, or 
whatever ye do, do all to the glory of God*^." 

« See 1 Cor. z. 31. 
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BT. MATTHEW ▼. 17—20. 

" Think not that I am oome to destroy the law, or the pro- 
phets : I am not oome to destroy, but to fulfil. 

« For verily I say nnto you, Till heayen and earth pass, one 
jot or one tittle shall in no wise pass from the law, till all be 
folfiUed, 

"Whosoeyer therefore shall break one of these least oommand- 
ments, and shall teaoh men so, he shall be oalled the least in 
the kingdom of heaven : but whosoever shall do and teaoh them, 
the same shall be oalled great in the kingdom of heaven. 

'' For I say unto you, That except your righteousness shaU 
exoeed the righteousness of the Soribes and Pharisees, ye shall 
in no oase enter into the kingdom of heaven." 

ATIR Saviour, in His Sermon on the Mount, is ad- 
dressing a congregation of Jews. We are come 
to that part of the discourse which could not be under- 
stood if this were not remembered. These Jews valued 
themselves, not without reason, upon a law which they 
had received from God Himself by the band of Moses. 
For when, after the flood, men had forgotten the awful 
lesson whicb that event sbould have taught them, — that 
there is a God who will protect the righteous and 
punisb the wicked, — and were now gradually growing 
more and more ignorant of true religion, and becoming 
more vicious and corrupt, it pleased God to preserve 
among one people the knowledge of Himself, and to 
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give them a law which should instruct them in their 
duty to Him and to mankind. He also raised up 
among them prophets, that is, men inspired by Him, 
and so enabled to teach and instruct them^ and by their 
means He kept up in their minds an expectation of 
a Messiah who should be the Saviour of the world. 
This people were the Jews ; this was " the Law" and 
these " the Prophets'' of which our Lord speaks in the 
text, and affirms that He came not to destroy but to 
fulfil them, as He was indeed Himself the very person 
foretold both by the Law and the Prophets. 

As Christ now appeared in the character of a public 
teacher, and had given His hearers many new rules of 
life and conduct, they might be inclined to suspect that 
He was about to introduce a new law and to abolish 
that which they had received from Moses. He assures 
them, therefore, that they need apprehend nothing of 
this kind, that He was prepared to render obedience to 
their law Himself, and to inculcate the same upon His 
followers. We must, therefore, consider that He is here 
speaking of the moral law contained in the Ten Command- 
ments, for that part only of the Mosaic law is binding 
upon Christians, as was largely shewn by His Apostles 
afterwards, when they had received the Holy Ghost. If, 
then, these commandments are still a law to Christians, 
not because they are the law of Moses, but because 
they are the law of God confirmed in Christ ; familiar 
as they are to us, we must not pass them over, consider- 
ing with what solemnity Christ speaks of their per- 
petual obligation. ''Till heaven and earth pass, one 



ni.] Sermon on the Mount. 29 

jot or one tittle shall not pass from the law till all be 
fulfilled/' Now these commandments teach us to ac- 
knowledge no other than the one true God^ not to wor- 
ship that Ood under any form or similitude, which is 
called idolatry ; not to invoke His name vainly, lightly, 
or falsely, but only in the cause of truth and justice; 
to observe pne day in seven in grateful remembrance 
of their Creator and Redeemer. They further direct 
men to honour their parents ; they forbid murder, 
adultery, theft, false witness, and all covetous desires. 
The things here commanded are so evidently the duty 
of all who have right ideas of the relation in which 
they stand to their Maker and their fellow-creatures, 
that had Christ affirmed (what has been affirmed by 
some zealous professors of His religion, but whose zeal 
was not according to knowledge) that Christians were 
not under the law in this sense, we must have hesitated 
to receive Him "as a teacher sent from God." But 
you see He asserts the very reverse of this, that so far 
from coming to destroy the law, He designed it to be 
binding upon men till the end of the world. Accord- 
ingly our Church in her Articles maintains on good 
grounds that " no Christian man whatever is free from 
the obedience of the commandments which are called 
moral.*' And indeed, when we read the words of 
Christ, so fully, so strongly has He expressed Himself, 
that it seems astonishing that the idea could ever enter 
into a Christian's mind that there was any hope of 
salvation by Christ where the moral law was wilfully 
broken ; that any should have believed, much less have 
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taught in His name^ that morality was a secondary 
consideration in a Christian. For what are His words ? 
"Whosoever shall break one of these least command- 
ments and shall teach men so, he shall be called the 
least in the kingdom of heayen : but whosoever shall 
do and teach them, the same shall be called great in 
the kingdom of heaven/^ , 

If such, then, were the words of Christ Himself, 
we are surely justified in warning you to suspect the 
soimdness of any preaching which should tend to lessen 
your regard for morality, or would lead you to doubt 
whether obedience to the commandments of God is the 
way to salvation. Surely to be called "great in the 
kingdom of heaven'' might satisfy the desire of the 
most zealous Christian. And to whom is this pro- 
mised P To him who shall observe the least of these 
commandments, that is, the least as well as the greatest, 
thinking himself equally boimd by them all, and therefore 
conscientiously keeping the very least of them. Here, 
then, you are to be cautioned not to admit the notion 
that if some duties are observed, others may be neg- 
lected ; that if you are not guilty of worshipping false 
gods, you may neglect the worship of the true ; that if 
you are not a swearer, nor a profane person, you may 
break the Sabbath ; that if you abhor such crimes as 
murder, adultery, and theft, you need not so cautiously 
avoid " evil speaking, lying and slandering ;" or that, if 
honest, you may be covetous; or if free from these, 
may be guilty of any vices more agreeable to your 
inclinations. If you wilfully break the least of these 
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commandments, you '^ shall be called least in the king- 
dom of heayen/' So Christ declares^ and His Apostles 
St. Paul and St. James agree in asserting the same 
thing : " He that oflfends in one point is guilty of all/' 
because it is not to a part but to the whole of God's 
law that he is bound. 

But, further, there is a sort of obedience rendered to 
these commandments which Christ rejects, and which 
he caUs " the righteousness of the Scribes and Phari- 
sees." The Scribes were those Jewish doctors who 
wrote copies of the law and professed to explain it 
to the people ; the Pharisees a sect who boasted of 
keeping it in its minutest points and with peculiar 
strictness, and who were scrupulous about its forms 
and ceremonies, but had little real love of goodness at 
the heart. And they had contrived such methods of 
explaining it away, as to evade its force and make it 
appear less strict than it was designed to be. To effect 
this, they pretended to have received by tradition the 
interpretation which their pious forefathers had given 
to these commandments, together with many rules and 
observances which, though not written in the law, 
were, they declared, highly pleasing to God, and ren- 
dered those who practised them more righteous in His 
sight. Thus whilst they had the presumption to relax 
the strict law of God, they gave the force of law to 
their own traditions, and taught men to rely for ac- 
ceptance upon the obedience to them. Against such 
teachers as these it was the object of our Lord to guard 
the people, and especially His disciples ; and He there- 
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fore loses no opportunity of exposing the hypocrisy and 
false pretences of the Scribes and Pharisees. Accord- 
ingly He here declares^ "Except your righteousness 
shall exceed the righteousness of the Scribes and Pha- 
risees, ye shall in no case enter into the kingdom 
of heaven." 

In opposition to these, He comments upon several 
of the Commandments, and shews that they did not 
require less, but more than the bare words expressed. 
Thus, on the Sixth Commandment He remarks, "Ye 
have heard that it was said to them ^ of old time. Thou 
shalt not kill, and whosoever shall kill shall be in 
danger of the judgment. But I say unto you. That 
whosoever is angry with his brother without a cause ^ 
shall be in danger of the judgment : and whosoever 
shall say to his brother 'Rakah* (a word implying 
great contempt) shall be in danger of the council: 
but whosoever shall say * Thou fool/ shall be in danger 
of hell fire.'' 

In these words is shewn that not only the horrid 
act of murder is " a sin unto death," but that all those 
passions of anger and hatred from which murder pro- 
ceeds, though they only break forth in abusive and 
contemptuous words, will be punished by God, that 
the restraint, therefore, is to be laid upon these pas- 
sions. Alas, how little is this attended to by Chris- 
tians ! for what slight offences are they often violently 

* TOf not hy, as in the common reading. See Whitby in loco. 
^ The words "without a cause'' imply that when there is a just and 
sufficient cause we may " be angry and sin not." 
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angry with their brethren, and how easily provoked 
to such expressions as these, or worse than these, which 
Christ has condemned as deserving of hell fire. Now ' 
let us remember that it is not the act nor the words, 
so much as the bitterness of heart, the badness of dis- 
position which prompts us to these things, that really 
renders us the objects of God's displeasure. Let us 
cultivate a better temper, let us be himibled for every 
expression of rage and malice that has escaped us, and 
being made sensible that our hearts which dictated 
such things, were "not right before God," that we 
are yet "in the gall of bitterness,'* let us ask of 
Him the help of His Holy Spirit to work in us kinder 
and milder dispositions. 

In the next three verses Christ directs us to be- 
ware of indulging any hatred towards those with 
whom we may be at variance; to call to mind, be- 
fore we presume to appear before God, whether we 
have not given our brother just cause to be offended 
with us, and, if so, to hasten to him to be recon- 
ciled : " Therefore if thou bring thy gift ta the altar, 
and there rememberest that thy brother hath ought 
against thee ; leave there thy gift before the altar, and 
go thy way; first be reconciled to thy brother, and 
then come and offer thy gift. Agree with thine ad- 
versary quickly, whiles thou art in the way with him ; 
lest at any time the adversary deliver thee to the judge, 
and the judge deliver thee to the officer, and thou be 
cast into prison." 

Christ here, as elsewhere, requires the offender to 

D 
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seek the reconciliation ; and indeed nothing is more 
reasonable than that the party who has given the 
offence should make the first advance, bj acknow- 
ledging his error and desiring forgiveness. It is men's 
unwillingness to do this which keeps up enmities, for 
few, I believe, would refuse to forgive if they who had 
done the wrong would confess it, and ask pardon of 
the party aggrieved. He is plainly condemned by 
Christ, and must be highly guilty in the sight of God, 
who, knowing that he has given just cause of offence, 
refuses to make those concessions which are due to the 
offended in order to be reconciled. This is not only to 
commit an injury, but to perpetuate it, to give just 
cause for hatred, to be at once unjust and uncharitable. 
Such an offender Christ represents to be "cast into 
prison,'' and adds, " Verily I say unto thee. Thou shalt 
by no means come out thence till thou hast paid the 
uttermost farthing.'' And as here the pains and penal- 
ties inflicted by man are put to signify future punish- 
ments, these words imply that God will punish with 
lasting severity those wrongs against our fellow-crea- 
tures for which we have not been careful to obtain 
their pardon here. 

It is of importance to observe that as there is nothing 
to which our nature is more averse than the confession 
of a fault done to another, so if we would avoid this, 
which we see is absolutely required of every offender, 
we must keep such a constant watch over ourselves that 
it may never be necessary ; that is, we must scrupulously 
abstain from doing wrong, from giving just cause of 
offence to any one. 
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Our Lord having thus shewn that all injurious con- 
duct to man is forbidden by the same law that forbids 
murder, the highest degree of it, proceeds in the same 
way with respect to the seventh commandment, that 
forbids adultery. Not only is that crime forbidden, but 
all crimes of that class of which adultery is the chief: 
''Ye have heard that it was said by them of old 
time. Thou shalt not commit adultery. But I say 
unto you. That whosoever looketh on a woman to lust 
after her hath committed adultery with her already in 
his heart.'* 

We are apt to imagine that we are not likely to 
offend against the seventh commandment, that we are 
in no danger of committing adultery. But it is plain 
that, in our Saviour's sense of it, it will need all our 
watchfulness, all our Christian caution to keep our- 
selves innocent in this respect. "Would you keep 
yourselves pureP do not suffer your minds to dwell 
upon that, which cannot be committed without sin, 
nor thought of without an approach to it. Here it 
is possible to offend even by a look. Gaze not, there- 
fore, upon a forbidden object so as to desire it. The 
eye should be modest, and the heart pure. Is there 
anything dear to your affections as a right hand or 
a right eye P yet if it cannot be innocently enjoyed, if 
it would cause you to offend, abandon it, before it lead 
you into sin. For consider the end of sin : it is eternal 
death. "When lust," saith St. James, "hath con- 
ceived, it bringeth forth sin; and sin, when it is 
finished, bringeth forth death.'* 
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• 

Such is the purport of our Lord's next words : " If 
thy right eye offend thee/' (or rather cause thee to 
offend^) " pluck it out, and cast it from thee : for it is 
profitable for thee that one of thy members should 
perish, and not that thy whole body should be cast 
into hell. And if thy right hand cause thee to offend, 
cut it off, and cast it from thee : for it is profitable for 
thee that one of thy members should perish, and not 
that thy whole body should be cast into hell." 

Here we should observe, in opposition to the loose 
notions of the world, how awfully severe are the words 
of our Saviour, how strongly He expresses the sinful- 
ness of indulging the natural passions. He intimates 
that the whole body will be cast into hell for these 
sins, which, because they are natural, are apt to be 
thought pardonable. Natural they undoubtedly are, 
but in a corrupt nature what is natural is not inno- 
cent. " Fleshly lusts" are said to " war against the 
soul," and therefore Christians, at their baptism, have 
vowed to renounce them. 

As divorce was common among the Jews, often upon 
very insufficient reasons, our Lord in the next two 
verses declares that to divorce a wife unless she had 
been unfaithful to the marriage bed, was to cause adul- 
tery, and that to marry one so divorced was to commit 
adultery. "It hath been said. Whosoever shall put 
away his wife, let him give her a writing of divorce- 
ment. But I say unto you. That whosoever shall put 
away his wife, saving for the cause of foniication, 
causeth her to commit adultery" (if she marry again, 
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because ahe is the wife already of another) : " and who- 
soever shall marry her that is divorced^ committeth 
adultery." 

The next commandment upon which our Saviour 
comments is the thirds which requires that we should 
not swear falsely by the name of 6od^ whence the in- 
terpreters of the law had most unwarrantably concluded 
that swearing falsely by other things was not so heinous 
an offence. And thus they were in the habit of swear- 
ing " by heaven^ by the earthy by the temple^ and by 
their own heads/' and they made no conscience of 
keeping such oaths as these. 

** Again ye have heard that it hath been said to them 
of old time, Thou shalt not forswear thyself, but shalt 
perform unto the Lord thine oaths: but I say unto 
you, Swear not at all; neither by heaven; for it is 
God's throne: nor by the earth; for it is His foot- 
stool : neither by Jerusalem ; for it is the city of the 
great £ing. Neither shalt thou swear by thy head, 
because thou canst not make one hair white or black." 
Thus Christ reminds the swearer, that swear by 
whatever he would, God was present and a witness to 
the oath, and by consequence, an avenger if it were 
false. And as the habit of swearing would lessen men's 
reverence for an oath on proper occasions, and would 
cause them often to swear falsely. He forbids it alto- 
gether in common conversation, and reserves it as the 
last appeal to Himself for those solemn occasions in 
which truth and justice are concerned. 

"But let your communication be. Yea, yea; Nay, 
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nay: for whatsoever is more than these cometh of 
evil/* or rather " from the evil one/* 

The duty of a Christian is to affirm or deny simply 
and plainly, without heat or undue vehemence, which 
lead to wanton oaths not warranted by the occasion, 
and therefore, as sinful, condemned by Christ. Common 
swearing, we observe here, is said to proceed "from 
the evil one/* Hence its wickedness is apparent ; the 
state of mind which prompts men to utter oaths in 
common conversation, is produced by that bad influ- 
ence of the devil, our spiritual enemy, against whom 
we should be ever on our guard. 

Thus we see, my brethren, that the Teacher who 
came from heaven to instruct us how we might please 
God and obtain His favour here and hereafter, has 
given His most solemn sanction to these moral laws 
contained in the Ten Commandments. We hear Him 
in the most direct terms declaring that they will never 
cease to be binding upon men so long as heaven and 
earth endure ; and further, we find that they must be 
fulfilled, not only in the letter, but in the spirit, for 
what He has shewn in the case of two or three of the 
commandments may be applied to all. He will not 
accept obedience to the terms of the commandment 
whilst the principle of them is disregarded. Above 
all. He aims at bringing men to such a temper of mind 
that their fulfilment of His laws may not consist in 
forced and formal actions, but may flow naturally from 
a good will. 

And now it is most important to ask ourselves whether 
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our hearts are fully " set to obey those commandments.'^ 
Have we attained anything like that religious dispo- 
sition which will incline us to fulfil one part of the 
divine law^ and that love of mankind which will make 
us obedient in the other part, since " love/' both to God 
and man, is the '' fulfilling of the law ?" It is not so 
much our actions as our principles that these precepts 
of Christ are intended to rectify. We may not be (it 
is to be hoped we are not) murderers or adulterers, 
profane or perjured persons ; but have we in our hearts 
the love or the fear of God to restrain us from what 
He forbids, and make us delight in what He approves? 
In obedience to Christ, have we mastered the evil pas- 
sions of anger, revenge, and malice P Is the violence 
of our tempers restrained by our sense of religion? 
Can we confess the wrong we have done, and seek 
reconciliation, and can we be reconciled to him who 
has offended usP Again, are the affections of our 
heart pure and innocent, or do we cherish the desire 
for gratifications that are forbidden usP And does 
our modesty and chastity reside '^in the hidden man 
of the heart P" 

We see how strict are the precepts of our Lord, and 
how difficult, how almost impossible, it seems to " fulfil 
the law'' according to His pure interpretation of it. 
Yet His beloved disciple has declared that ** His com- 
mandments are not grievous." If we find them so, 
it is because there is something amiss in us ; our faith, 
in the first place, is weak or wanting, for otherwise 
should we think much of any course by which hell is 
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escaped^ and heaven secured ? Or we do not love our 
Lord as we ought to do P If we did, it would be our 
delight to do His commandments, since we know that 
where love is, we cannot do too much to please. Yet 
surely Christ deserves our love. Did He not leave heaven 
for our sakes P did He not suffer the miseries of life in 
going about to teach men the way to happiness P and 
did He not submit to a painful death to purchase the 
forgiveness of our sins, to make it possible for His 
holy Father to receive us into favour P Is He not gone 
to prepare for us one of the many mansions in His 
Father's house, and is He not now interceding for us 
that we may be admitted there P This did Christ ; and 
hence he claims our love, a love that will produce 
a willing obedience to His commandments. If we feel 
that we are wanting in this love, (and undoubtedly we 
are, in exact proportion as we are indisposed to the 
duties He requires,) let us confess the lamentable de- 
ficiency to God, and ask of Him His almighty help, 
that, '^ His love being shed abroad in our hearts by His 
Holy Spirit," we may be both disposed and enabled to 
render such obedience as He will accept and reward 
for Christ^s sake. 



HOMILY IV. 



ST. MATTHEW ▼, 38—44. 

" Te liaye heard that it hath been said, An eye for an eye, 
and a tooth for a tooth : 

'' But I say unto yon. That ye resist not evil : but whosoever 
shall smite thee on thy right oheeki tnm to him the other also. 

'' And if any man will sue thee at the law, and take away 
thy ooat, let him have thy oloke also. 

" And whosoever shall compel thee to go a nule, go with 
him twain. 

** Give to him that asketh thee, and from him that wonld 
borrow of thee tnm not then away. 

" Te have heard that it hath been said. Then shalt love thy 
neighbonr, and hate thine enemy. 

" Bnt I say nnto yon, Love yonr enemies, bless them that 
onrse yon, do good to them that hate yon, and pray for them 
whioh despitefally nse yon and perseonte yon." 

C OME of these^ it will be thought, are hard sayings. 
Our Lord appears to command that which it seems 
not reasonable, perhaps not possible, to comply with. 
And yet, lest we should incur the same reproof as the 
Pharisees, of "making the word of God of no effect^' 
by too lax an interpretation of it, we must be very 
cautious how we venture to explain away these sayings 
of our Lord. Did He then mean that we should 
literally, upon receiving an injury^ put ourselves in 
the way of another, instead of repelling it as nature 
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prompts P or that, when a part of our property has 
been wrongfully taken from us, we should voluntarily 
surrender the rest, and so on P Common sense forbids 
us to believe that such could be the intention of Christ. 
The expressions here used are proverbial, and in all 
proverbs strong terms are employed to make the thing 
meant appear more striking, but they are seldom or 
never to be taken literally. We are sure, indeed, that 
Christ's disciples did not understand it to be their duty 
to act according to the express words of these precepts, 
for we find from the Acts of the Apostles that such was 
not their conduct; that when beaten and injuriously 
treated, although they bore it with meekness and 
patience, they certainly did not invite further injury, 
but rather avoided it, as far as they could without be- 
traying the cause of their Master. Nay, our Saviour 
Himself, when smitten, reproved the person who struck 
Him wrongfully : " Why smitest thou Me ?" To the 
abusive language of the High-Priest, St. Paul returned 
a severe and spirited answer ; and when he had been 
unlawfully scourged, he would not let the wrong pass 
without expressing his sense of its injustice. In short, 
in no case does it appear that either Christ or His 
Apostles gave any encouragement to ill-treatment by 
the manner in which they met it, as the first words of 
our text would seem to imply. Interpreting, therefore, 
the words of our Lord by His example and that of His 
Apostles, we may safely conclude that these words are 
not to be understood according to the letter. But the 
next question is. To what extent they enjoin us to sub- 
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mit to injuries P It may perhaps be a fair view of 
the matter to say that His design was, by using the 
strongest proverbial expressions, to set in the most strik- 
ing light the different spirit of His law from the spirit 
of the world in this respect. Thus we may suppose 
Him to say, So far am I from giving any countenance 
to that law of retaliation which would return " evil for 
evil" in every case, which would exact **an eye for an 
eye" and " a tooth for a tooth," that I should sooner 
command My followers, by the most unlimited forbear- 
ance^ to invite a repetition of the wrong, than suffer 
them to return it in this revengeful way. It is not, 
I think, improbable that such expressions as our Sa- 
viour uses might have been applied by the Jews to 
those who did not resent injuries with what we are 
apt falsely to call "a proper spirit." It might perhaps 
be said of a meek character in such a case^ Here is 
one so tame and poor-spirited that if you smite him 
on one cheek, he would offer you the other ; or of one 
who would rather bear a little wrong than prosecute it 
by law ; See here a man who, if you took away his 
upper garment, would give you his under one also; 
and of an easy complying character. Make this man 
go with you one mile, and he will go with you two. 
It is, we know, in such a light as this that men are apt 
to set the conduct of those who submit to injuries with- 
out seeking revenge, and who studiously avoid conten- 
tion, even though they may be losers by their forbear- 
ance. Yet we know that such are a good kind of men^ 
and our Saviour might be expected to express His ap- 
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probation of those characters to whom such sayings 
might be scoffingly applied, and to recommend that 
meek and quiet spirit which the world ridicules and 
reviles. We are to consider the spirit, therefore, rather 
than the letter of these precepts. And what do they 
then enjoin more than what is acknowledged to be the 
duty of a wise and virtuous man P Is an insult re- 
ceived, the passionate resentment of it is not to be 
indulged ; it is not safe to indulge it, for who, in the 
heat of provocation, can do only justice between him- 
self and the aggressor ? No wonder, therefore, it is com- 
manded that we " resist not evil*.'* With a meekness 
like that which Christ exercised when He said to him 
that struck Him, " If I have done evil, bear witness of 
the evil; but if well, why smitest thou Me?" we 
may expostulate with the injurious person, ask him, 
firmly but mildly, how we have deserved this treat- 
ment ; shew him, without heat or violence, the wrong 
that he has done, and assure him that so far from 
deserving ill at his hands, we felt nothing but good- 
will towards him. Such a return as this would soften 
the heart of the offending person. He would feel 
ashamed of the wrong he had done, and be anx- 
ious to make amends, an effect which can rarely 
be produced by an angry demand of satisfaction 
made in the same spirit in which the injury was 
committed. 

* '^Tlie grand and obvious constraction is this. Suffer any injury for 
the sake of peace when no duty requires the contrary, and commit your 
interests and concerns to the Lord's keeping." — ^Scott in loco. 
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Again, suppose that we are wronged in our property, 
what course must we take P It would surely be unwise 
to resort at once to hasty measures, to have recourse to 
the law. For a litigious spirit is not only most un- 
christian: it fails of its end as ofteUi at least, as it 
succeeds. Christ*s words would direct us to make 
a friendly representation of what we conceive to be 
our right. Let the spoiler be assured that if what 
he has seized can fairly be shewn to be his, we 
have no wish to claim it, but that we conceive he 
has, under a mistaken view of the case, appropriated 
to himself what, upon further consideration, will be 
found to be ours, and we trust that he will restore 
it. This is the sort of conduct which Christ intended 
to prescribe, and it is probable that it would in most 
instances produce a restitution of what had been taken 
from us. But were it not so, if the object be important, 
and the wrong more than we can sustain, we are not 
forbidden to have recourse to the law, though the 
litigious spirit, condemned above, is in all cases for- 
bidden. As without laws society cannot subsist, so the 
good part of it ought certainly to have the benefit of 
them : and, indeed, it would be the greatest encourage- 
ment to robbery and wrong to forbid Christian people 
to appeal to the law. But then it should be our last 
resource, and we should have shewn every willingness 
to avoid that extremity, and even to recede a little 
from our right, if by so doing we can settle the differ- 
ence amicably, and with a prospect of preserving peace. 
For though there are some severe expressions against 
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going to law in the Epistles of St. Paul, these do not 
apply to lawsuits in a Christian country. What he 
there objects to is this: the early Christians sum- 
moned each other into heathen courts of justice, by 
which they exposed not only their disputes, but their 
offences to the enemies of their reKgion, thus giving 
them a bad opinion of it. Whereas they should have 
settled their differences among themselves, as we find 
from St. James that they sometimes did, for in his 
Epistle there are passages addressed to Christians pre- 
siding in a court of justice. 

The next expressions, ^^Give to him that asketh thee, 
and from him that would borrow of thee turn not thou 
away^'' are not to be understood without limitation ; 
but they are opposed to the selfish maxims of men of the 
world, who account it weakness to give, because there 
are many unworthy objects ; and folly to lend, because 
the borrower often will not, and sometimes cannot, 
repay. A Christian should abhor such maxims as this. 
It is his duty freely to bestow, as often as he can do 
good without injury to himself: nor should he refuse 
to lend, where he may effectually serve (as he often 
may) a needy man who has occasion to borrow, and 
whom a little credit might save from ruin. And un- 
doubtedly we are not to be restrained from acts of 
benevolence, because we may in some instances meet 
with ingratitude, or incur occasional loss. For, be it 
remembered, that our reward is not to be sought in the 

»» See 2 Cor. viU. 13, 14. 
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gratitude of those we relieve, but in the approbation 
of God, who, having commanded acts of charity, will 
not fail to recompense them. 

We come now to a difficult but a truly divine pre- 
cept: ''Ye have heard that it hath been said^ Thou 
shalt love thy neighbour and hate thine enemy/' Such 
is too much the disposition of nature, such generally 
was the rule and the practice of the heathens : such, we 
see, were the notions of the Jews, though undoubtedly 
there was no foundation for them in their divine law. 
But as they had no command to " love their enemies," 
and did not understand, what it was reserved for Christ 
to shew, that all mankind to whom they could do good 
were their neighbours^ they considered that the silence 
of their law with respect to their enemies, left them 
at liberty to indulge their malicious feelings towards 
them. There was, therefore, great necessity for this 
new commandment which Christ here authoritatively 
delivers: "But I say unto you, Love your enemies, 
bless them that curse you, do good to them that hate 
you, and pray for them that despitefully use you and 
persecute you." 

When we consider how strong a passion the desire 
of revenge is, to which we are stimulated not only by 
malice, but by pride : and how difficult it is to over- 
come the feelings of hatred for those who have once dis- 
pleased us — we may well believe that it was not a mere 
man who was the author of precepts such as these*'. 

* On the subject of Christian forgiveness, see JScce Homo, chaps, xxiii. 
and xxiy. 
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And, further, we must add that no mortal man can 
keep them, unless he be assisted by the grace of the 
Gospel. For what is the disposition that we natu- 
rally entertain towards our enemies? Are not their 
very persons odious ? Do we not hate to hear even of 
their good actions? and are we ever better pleased 
than when their characters are defamed, and we are 
joining in the abuse P Do we not wish them every 
evil, and are restrained from doing them evil, only 
by the law, or by cousiderations of prudence ? And 
yet we are told, nay, required, to love them! How 
can we fulfil this commandment? Assuredly, my 
brethren, there is but one way. It is by imploring 
the grace of God to subdue in us those dispositions of 
pride and malice, which generate such bitter enmity, 
and by obliging ourselves, in spite of our natural incli- 
nations, to look upon the most favourable side of their 
characters, not thinking so much what they are to us, 
as what they are in themselves. It is not their having 
offended or even wronged us, that proves them, as we 
are apt to think, destitute of every good quality. They 
cannot but have some recommendation. They are fel- 
low-men, and fellow-Christians, and if we could con- 
vert them into friends, they are probably not un- 
deserving of our love. When they and we have laid 
aside our mutual dislikes, we may meet them in hea- 
ven. And if that pleasing thought cannot reconcile 
us to them, we should consider where we must meet 
them, if we both die in enmity. Forgive them we 
must, if we would be forgiven, and if we forgive them 
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from our hearts^ we may by a natural and easy transi- 
tion be brought to love them. But, it must be re- 
peated^ in order to fulfil this commandment^ the gift 
of the Holy Spirit is necessary to inspire ' us with 
charity and good-will. For this let us never cease to 
pray. At the same time let us put a force upon our- 
selves; for before we have attained to loving them, 
we can at least avoid speaking ill of them, and acting 
spitefully toward them. We may even tell what we 
know to their credit, and exert ourselves for their 
good. Then with respect to praying for them ; if they 
are really the bad men we think them, they are indeed 
objects of our pity ; they are under the displeasure of 
God, and in the way that leads to destruction. Cer- 
tainly the most hard-hearted man in the world would 
melt, if he were to behold his enemy suffering the 
tortures of disease, or the agonies of death; and if 
a prayer could relieve or save him, he would surely 
offer it up. Yet we know that worse things than these 
are prepared for those " who despitefully use us and 
persecute us," if they die impenitent. Their case, 
therefore, calls for our prayers, that they may escape 
in the day of wrath ; that God would shew them mercy, 
and give them repentance, that they and we may meet 
hereafter in regions of uninterrupted peace, where the 
worst miseries and conflicts, by which men agitate each 
other here, will appear but as the quarrels of way- 
ward children. We may here observe the charity with 
which our Church, in conformity with the spirit of 
our Lord, leads us to pray that God "would forgive 

E 



60 Homilies on the [hom. 

our enemies^ persecutors and slanderers^ and turn their 
hearts." 

But most beautiful is the view which Christ gives us 
of charity, as displayed towards enemies : He likens it 
to that universal goodness of God which in the best 
gifts of His Providence makes no distinction between 
good and evil men, though the former are styled His 
friends, and the latter His enemies. ''That ye may be 
the children of your Father which is in heaven : for He 
maketh His sun to rise on the evil and on the good, 
and sendeth rain on the just and on the unjusf 

After these new and difficult precepts, Christ, as He 
foresaw that His hearers would be most averse to re- 
ceive them, turns upon them an argument from the 
notions which they entertained of their own supe- 
riority. For if they wished to be considered better 
than others, surely a higher degree of charity and 
benevolence was to be expected of them. Now to shew 
good offices to those who loved them, was no higher 
virtue than was practised by those whom they most 
despised. It was by " loving their enemies'' that they 
would be indeed superior to other men. 

'* For if ye love them which love you, what reward 
have ye ? Do not even the Publicans the same ? And 
if ye salute your brethren only, what do ye more than 
others? Do not even the Publicans so?" By the 
Publicans here is meant the collectors of the taxes, 
whose office was odious among the Jews, and who were 
generally believed to be, (as they too often were,) ex- 
tortioners, and fraudulent ; their characters were held 
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in high contempt^ and not to be superior to them, the 
Jews would consider most disgraceful. 

These precepts of benevolence, purer and more en- 
larged than the wisest and best of men could ever have 
conceived, are closed by Christ with this emphatic 
sentence : '' Be ye therefore perfect, even as your Fa- 
ther which is in heaven is perfecf 

That is, with respect to the kindness and good-will 
which I require you to exercise towards men, be not 
conformed to the maxims of the world, who are swayed 
by their inclinations in what they do, and make their 
love or hatred the measure of their kindness and good- 
ness to others. But in this be guided by the example 
of your heavenly Father himself, whose nature is in- 
capable of ill-will, whose goodness is unbounded, whose 
bounty is enjoyed by the most unworthy, who grants 
to the worst of sinners the blessings of Miis life, freely 
offers them forgiveness on the most gracious terms, 
and would, upon their repentance, receive them into 
heaven. 

Happy, my Christian brethren, should I consider 
myself, if by laying before you these excellent rules, 
I could imprint them upon your hearts as well as your 
memories, and cause such benevolence as this to take 
root in your minds ; if you would learn hence to enter- 
tain for each other and for all your fellow-creatures 
such love and kindness, such perfect freedom from 
pride, malice and selfishness, as Christ here enjoins: 
if, as often as you mix vdth the world, you might be 
found so seasoned, so imbued with Christian charity, 
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that all its mean and narrow maxims would be unable 
to corrupt you ; that in this spirit you would resolve to 
forget all former enmities, to cherish no more feelings 
of resentment, but looking upon God as your Father^ 
and all mankind as His children, and therefore your 
brethren, would be prepared to render to each other, as 
is natural among members of one family, all those 
kindnesses which good-will prompts, and your means 
and abilities can afford. 



HOMILY V. 



ST. MATTHEW n. 1—6. 

'' Take heed that ye do not your alms before men, to be Been 
of them ; otherwise ye have no reward of your Father whioh is 
in heaven. 

'' Therefore when thon doest thine alme, do not sonnd 
a trumpet before thee, as the hypooiitee do in the Bynagogues 
and in the streets, that they may have glory of men. Verily 
I say nnto yon, They have their reward. 

*^ But when thou doest alms, let not thy left hand know what 
thy right hand doeth : 

** That thine alms may be in seoret : and thy Father whioh 
seeth in seoret Himself shall reward thee openly. 

" And when thou prayest, thou shalt not be as the hypocrites 
are : for they love to pray standing in the synagogues and in 
the comers pf the streets, that they may be seen of men. Verily 
I say unto you. They have their reward. 

"But thou, when tliou prayest, enter into thy oloset, and 
when thou hast shut thy door, pray to thy Father whioh is 
in seoret ; and thy Father whioh seeth in seoret shall reward 
thee openly." 

ITS this chapter our Saviour animadverts upon three 
duties — almsgiving, prayer, and fasting — all which 
were in high esteem among the Jews^ and two of 
which the Pharisees in particular valued themselves 
upon performing; but because in the performance of 
them they had a view to the praise of men rather than 
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to the approbation of God, He pronounces of all three, 
that when so practised, they would not be rewarded in 
heaven. Not but that these duties are in themselves 
well-pleasing to God. Christ has elsewhere declared 
that He will reward, as done to Himself, those acts 
of charity which we perform to our Christian brethren ; 
and the promises made to prayer in* Scripture are 
without number. Fasting also, when it proceeds from 
a spirit of penitence, and is used as a means of morti- 
fying our appetites, is an acceptable service, though 
perhaps not a positive duty, and it is certainly recom- 
mended by the example of Christ and His Apostles, 
and of holy men in the early ages of the Church. But 
there is wanted in these, as in all other actions, to 
render them of good account in the estimation of 
heaven, a pure motive and a right disposition. If 
alms are bestowed from a spirit of ostentation, which 
is what our Saviour expresses "by sounding a trumpet 
before them ;" if we relieve the wretched, not from any 
feeling of compassion to them, nor because God has 
commanded it, but that we may have the reputation 
of being charitable, " we have our reward ;*' we have 
it now, we shall not have it hereafter. The world, 
whose applause we seek, will sound our praises ; but 
God, who sees our hearts, and observes there no real 
kindness of disposition to prompt our good offices, 
nor any desire of pleasing Him, will not reward such 
actions by which we were serving another and not 
Himself. 
. But though ostentatious charity will fail of its reward 
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from God because it has what it seeks here in the praise 
of men, may we not in our alms have a view to future 
reward ? The next verses surely lead us to suppose 
that we may : '' But when thou doest alms, let not thy 
left hand know what thy right hand doeth : that thine 
alms may be in secret : and thy Father which seeth in 
secret Himself shall reward thee openly/' 

When our Lord assures us that God will reward us, 
He certainly intended that we should look to that re^ 
ward. Indeed, Christ never gave so unamiable a view 
of His religion as to represent God as rigorously punish- 
ing sin, and not rewarding good actions. It is to be 
feared, indeed, that the cause of morality has been 
much injured by the injudicious denial of the merit 
of good works. It is true we cannot by our best 
actions deserve the forgiveness of sins, much less 
eternal life; but God who gives these freely to those 
who believe and repent, requires of us certain actions 
and promises to reward them. And can we doubt 
whether such actions are pleasing to Him or not? 
We may not call them meritorious, but they are at 
least acceptable, and this is enough for our purpose. 
But take away the very natural notion that God will 
reward this or that good action which we find com- 
mended in our Bible, and you will be in danger of 
perplexing many a good practical Christian, and of 
blighting the best fruits of an honest faith. For 
surely there is no. safer principle than this, which is 
grounded upon Scripture itself, that "God is the re- 
warder of them that diligently seek Him.'* He who 
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avoids what is forbidden from a belief that God will 
punish it^ and does what is commanded from a per- 
suasion that God will reward it, may be said to unite 
the justifying faith of St. Paul with the justifying 
works of St. James. 

It is, moreover, important to observe that our Lord 
does not discountenance almsgiving, nor prayer, nor 
fasting in themselves, as they are performed with a 
view of pleasing God ; but He rejects them only when 
they are done without respect to God, and with the 
intention of attracting the notice and gaining the good 
opinion of men. In short, Christ abhors ostentation, 
but approves charity ; and whilst He rejects what pro- 
ceeds from the one, he will accept and reward what 
is prompted by the other. Indeed, to the practice of 
almsgiving, no stronger encouragement can be given 
than the words of our Saviour : " Thy Father which 
seeth in secret shall reward thee openly.*' Upon the 
strength of these words we may address ourselves to 
the unaffectedly charitable Christian : *' Though thou 
wast so far from doing thy good deeds with a view to 
obtain praise by them, that thou didst hardly acknow- 
ledge them to thyself; though thy left hand hardly 
knew what thy right hand was doing, yet there was 
One who marked these secret charities. One upon whom 
such acts as these were not lost. It was He who com- 
manded them, and in obedience to whose commands 
thou didst perform them. And when that day arrives 
in which not only the bad actions of men shall be re- 
corded to their everlasting confusion, but their good 
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works shall be blazoned to their eternal glory, thou 
shalt have all the praise thou didst seek — that of God ; 
and in the presence of men and angels shalt receive the 
reward of thy gracious deeds/' 

Such thoughts are truly cheering to the heart of 
those who have the will as well as the ability to do 
good. Nor let them whose means are humble think 
that they have no claim to these encouraging expres- 
sions, because they have it not in their power to per- 
form such works as can entitle them to a high degree 
of praise. Acts of kindness they can at least perform ; 
and a " cup of cold water," bestowed with a gracious in- 
tention, " will not lose its reward." In that day, indeed, 
** when God shall judge the secrets of men by Jesus 
Christ," the genuine charities of the poor, which the 
proud never marked, shall rise up as a memorial before 
heaven ; then they who have watched by the sick bed 
of their neighbours, who have sat by and pitied when 
they could not relieve them, and have performed offices 
which have much more of kindness in them than the 
bestowing of money, they wiU find that '* God was not 
unrighteous to forget their labours of love." Hemember 
this, my poorer brethren, you may not have it in your 
power to do much for the sick and wretched, you can 
do perhaps nothing that men will commend in you, 
but you can be tender, pitiful, and kind ; and in these 
dispositions, and the exertions to which they will prompt 
you, there is enough to entitle you to the reward of 
" Him who seeth in secret." 

Our Lord then proceeds: ''And when thou prayest. 
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thou shalt not be as the hypocrites are : for they love 
to pray standing in the synagogues and in the comers 
of the streets, that they may be seen of men. Verily 
I say unto you, they have their reward. But thou, 
when thou prayest, enter into thy closet, and when 
thou hast shut thy door, pray to thy Father which is 
in secret; and thy Father which seeth in secret shall 
reward thee openly." 

Here, as before, we are to observe, that it is not the 
practice of prayer, but the hypocritical ostentation of 
it, of which Christ speaks in terms of disapprobation. 
The men whom He condemned, prayed, not to express 
their sense of God^s goodness, not from a penitent de- 
sire of His pardon, not from a feeling of their depend- 
ence upon Him, not from a wish to engage His grace. 
His mercy. His protection— not from these sentiments, 
which render prayer acceptable ; but from a vain de- 
sire to appear holier than other men, and to obtain a 
reputation for sanctity and devotion. 

Now, though such a motive for prayer must render it 
not only a vain but an oflfensive service, and no reward 
could follow piety that was merely assumed and pre- 
tended; undoubtedly there is, as Christ here shews, 
a service which man can offer to His God, that will 
obtain acceptance and reward. And such a service is 
prayer, when it is sincere and from the heart. When 
conscious that we are sinners, we retire into our secret 
chambers to confess before God our unworthiness, and 
as men self-condemned, to throw ourselves upon His 
mercy and implore His forgiveness; prayer, offered 
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with such a disposition of mind, will be heard, and the 
pardon which we desire will, according to our Sa- 
viour's promise, be granted. Again, when looking 
into the strict rule of the Gospel, we compare with it 
our own characters and tempers, and perceive in how 
many Christian graces we are defective, how little of 
the love of man, and still less of the love of God we 
have yet attained ; when thus affected, we implore the 
Giver of all good gifts, to supply by His own Holy 
Spirit our various deficiencies; such prayer will be 
accepted, and the grace we need obtained. Or when 
the dangers of life fill us with apprehension, when 
troubles and difficulties harass us, and sorrow and 
affliction bow our spirit to the ground; if then we 
cry to Him, who can preserve us safe in the midst of 
perils, can remove all the hindrances to our happiness, 
and support us under the heaviest burdens, we shall not 
call upon Him in vain. Hearkening to our supplication, 
He will save and defend, bless and console us. And 
when upon any particular occasion, with full confi- 
dence in His goodness, we open to Him the desire of 
our hearts, and beseech Him to grant us the peculiar 
object of our wishes, He will assuredly bestow it, if it 
be really good for us, and consistent with our Chris- 
tian hopes. 

Such are the effects which the promises of Scripture 
lead us to expect from prayer, and the words of Christ 
here encourage these expectations. For He assures us 
that " our Father who seeth in secret will reward us 
openly," and the most obvious reward of prayer, is the 
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grant of that for which we pray. At the same timei 
much more than this is conveyed in His words : for as 
He opposes to the prayers of hypocrites the prayers of 
the faithful, and as the object of the first is to be seen 
of men, of the others to be seen of God, so He asserts 
that their rewards will be as different as their motives. 
The pretended piety of the first will gain nothing but 
worldly praise. The real unafiected piety of the others 
will be recompensed in heaven: for it is there only 
that the rewards of God can be said to be conferred 
openly. 

Christ adds: '^But when ye pray, use not vain re- 
petitions, as the heathen do : for they think that they 
shall be heard for their much speaking. Be not ye 
therefore like unto them : for your Father knoweth 
what things ye have need of, before ye ask Him ?'* 

It is not the object of Christians, when they pray, to 
offer a mere lip-service, to repeat certain words as 
a form before God ; much less to inform Him of their 
wants, as if He did not know them. Our prayers 
should express that we rely upon Him to supply the 
wants we feel, that we come to Him both from a sense 
of our own necessities, and from a belief in His good^ 
ness. Then, the sentiments being right, the words are 
not so material. But the best words we can use, our 
Lord here supplies, in the form which from Him is 
called the Lord's Prayer : — " After this manner there- 
fore pray ye: Our Father which art in heaven, Hal- 
lowed be Thy Name. Thy kingdom come. Thy will 
be done in earth, as it is in heaven. Give us this day 
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our daily bread. And forgive us our debts, as we for- 
give our debtors. And lead us not into temptation^ 
but deliver us from evil: For thine is the kingdom, 
and the power, and the glory, for ever. Amen." 

From this prayer we learn both in what manner and 
for what things we should pray", and it teaches us 
how much more we should consider the next world 
than the present, when we offer our devotions to hea- 
ven. For first we pray that '* His Name may be hal- 
lowed,'* that is, that the glory of God may be advanced, 
and His Name adored by all His creatures : that His 
"kingdom may come," a kingdom of peace and truth 
and righteousness below, and of everlasting happiness 
above : that obedience to His will may be rendered by 
us men as promptly as by angels. Then we desire 
that He would from day to day supply our wants, and 
pardon our continual misdoings, as we are ready to 
forgive the offences of our brethren. For since we 
owe obedience to God, sins which are failures in duty 
to Him are called " debts." We further pray, that 
amidst the temptations of the world He would pre- 
serve us from falling, and defend us from all dangers 
both of body and soul, and especially deliver us from 
the power of the evil spirit. These are petitions which, 
if they are heard, our salvation is secure. And as we 
thus pray in the Lord's Prayer, these are the sort of 
things which should be the objects of our other prayers. 
At the end of this prayer our Saviour adds, what He so 

■ The best exposition of the Lord's Prayer is to he found in the 
Church Catechism : " I desire my Lord God/' &c. 
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often enforces : " If ye forgive men their ti espasses, 
your heavenly Father will also forgive you : but if ye 
forgive not men their trespasses, neither will your Fa- 
ther forgive your trespasses/* "We must never forget, 
therefore, when we pray for pardon, the thing most 
needful for us all, that we can only obtain it on con- 
dition of our forgiving others. 

Our Saviour next condemns the hypocrisy of those 
Jews who, in the fasts observed in their religion, 
affected great appearance of austerity from the un- 
worthy motive of being observed by men, and obtain- 
ing their praise : " Moreover when ye fast, be not, as 
the hypocrites, of a sad countenance : for they disfigure 
their faces, that they may appear unto men to fast. 
Verily I say unto you, They have their reward. But 
thou, when thou fastest, anoint thine head, and wash 
thy face ; that thou appear not unto men to fast, but 
unto thy Father which is in secret: and thy Father, 
which seeth in secret, shall reward thee openly.'* 

Though fasting is not perhaps an essential duty of 
the Christian religion — certainly not as essential as 
almsgiving and prayer, which can never be dispensed 
with in any Christian — our Saviour did not encourage 
His disciples to leave off fasting, which, among a people 
who were superstitiously addicted to it, might have 
brought upon them the imputation of irreligion ^ \ yet 
He wishes this also to be performed with the same 

^ " These fasts, it seems, were self-imposed : for there was only one 
fast in the whole year of divine appointment." — Michaelis, quoted by 
Bishop Middleton. 
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view of pleasing Qod. No outward auBterities were to 
be affected: their usual customs of ''anointing their 
head and washing their face^' were not to be omitted. 
If they were seriously humbled for their sins^ and 
really desirous of mortifying their lusts and appetites 
(which is what fasting expresses and is intended to pro- 
mote), this would be seen of God in secret acts of self- 
denial^ and they would want no human spectator of 
such humiliation. It would have respect to His ob- 
servation alone. 

As fasting does not seem enjoined by the Apostles 
when writing to the Gentiles, it may perhaps be con- 
cluded that, as a Jewish ordinance, it is not so far 
obligatory upon Christians, that to omit it is sin. Tet 
the spirit of it should not be forgotten. If not neces- 
sary, it may be useful on proper occasions to retire 
from the world, and break off our usual indulgences, 
and to spend in acts of devotion and penitence as much 
of our time as can be spared from the business of life, 
and this with a view to the approbation of God only. 
For though He cannot be pleased with the mere act 
of abstaining from food, He will approve and reward us 
when He sees in our hearts a desire to humble our- 
selves under a sense of sin, and by withdrawing from 
the world for a season, and by religious exercises, to 
express our devotion to Him, and our recollection of 
those vows by which we are bound to "crucify the 
world with its affections and lusts.'' 

The sum of all is this: there are actions good in 
themselves, and as such acceptable to God, which lose 
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their reward from Him when performed with an im- 
proper motive, such as the desire of appearing, rather 
than of being, good. Hypocrisy and ostentation are 
odious in the sight of men, who yet are often imposed 
upon by them. How deeply offensive must they be 
to God, whom they cannot deceive. May divine grace 
preserve us from these offences, and if we can resolve 
to perform acts of charity, piety, and self-denial; may 
we be excited to them by proper motives, the desire 
of pleasing God, and the humble hope of being re- 
warded by Him. If His Holy Spirit has inclined our 
hearts to the performance of these duties, we may 
consider with comfort and satisfaction that we have 
a Father who seeth in secret, and that with Him 
no well-intended act will be overlooked. Our closet 
prayers, our unostentatious charities, our secret morti- 
fication of our unruly and inordinate desires, all our 
efforts at improvement, all our struggles to correct 
every wrong disposition, are marked by Him, "who 
seeth in secret and will reward us openly." . 



HOMILY VI. 



ST. MATTHEW 71. 19—21. 

" Lay not up for yonrselyes treasures upon earth, where moth 
and rust doth cormpt, and where thieves break through and 
steal : 

" But lay up for yourselves treasures in heaven, where neither 
moth nor rust doth corrupt, and where thieves do not break 
through nor steal : 

" For where your treasure is, there will your heart be also." 

T^HE object of these precepts of Christ is the same 
which prevails through the whole of this divine 
sermon. It is to shew how much the concerns of the 
life to come are superior to those of the present : how 
much more important it is to man to have secured 
a reversion of happiness beyond the grave^ than to 
have amassed aU the treasures which this world can 
bestow. And who that believes at all in a future state 
will not acknowledge the truth of these words ? For 
when all has been done towards the attainment of 
wealth that human schemes attended with the most 
complete success can effect, what comparison will the 
utmost amount of it bear to the possession of treasure 
in heaven P Are we not certain soon to leave the 
one and to go to the other P to lose all interest and 
property in the former, and to be admitted to the 
perpetual enjoyment of the latter P Such would be 



66 Somilies on the [hom. 

the fact, if our worldly substance were certain to en- 
dure to the end of our lives, and the folly of preferring 
earthly to heavenly treasure must still be confessed. 

But our Lord urges another consideration, which is 
the uncertainty of earthly possessions. They are in 
their own nature perishable, they are liable to be con- 
sumed, and amidst the changes and chances of life, 
and the wrong and robbery so common among men, 
we are ever eisposed to the danger of being deprived 
of them. It is true that " the moth and rust'* are not 
now the instruments by which our riches are con- 
sumed, which was the case, when changes of garment 
were a great part of wealth, and when the precious 
metals were kept in the hands of their owners. The 
different way in which property is now possessed and 
secured may render it more safe and permanent. Yet 
still we see so much of the changes and chances of 
human condition, we hear so much of broken for- 
tunes and ruinous speculations, of rapid descents from 
affluence to poverty, that we cannot deny to riches the 
quality which Solomon of old ascribed to them, that 
^* they make to themselves wings, and fly away.'* 

And if we grant, as perhaps we may, that the con- 
dition of the rich in the present state of things is 
raised, if they have common prudence, above the pro- 
bability of change, yet even to them — considering the 
short duration of life — the *^end of all things is at 
hand." And further, it is certain that our Saviour is 
not addressing Himself only to the rich, but to all who 
have any possessions, or can acquire them by their in- 
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dustry. None are so poor that they may not find 
a lesson in this precept, and it is their happiness that 
they may, for if they have little or no earthly treasure, 
they are the more concerned to ''lay up treasure in 
heaven/' Nay, who are so much tempted as the poor 
to dishonesty, and theft, and imposing upon others ; that 
is, to those methods by which they may better their 
condition here at the expense of happiness hereafter ? 
It is, my poor brethren, when your wants and neces- 
sities are most urgent ; when, having nothing of your 
own, you are tempted to make free with the property of 
your neighbour, it is then the time to consider for how 
small and pitiful a consideration you are endangering 
the treasure laid up for you in heaven. For to you espe- 
cially is that treasure promised. '' Blessed are ye poor," 
for you peculiarly have the Gospel preached unto you, 
for " yours is the kingdom of God.'' And be assured 
for jour comfort that however humble is your situation, 
if its hardships never tempt you to swerve from honesty, 
if you take no means but such as God approves to ob- 
tain the supply of your wants, if you prefer the reward 
of uprightness in another life to all that you can gain 
wrongfully below, you will be deemed to have kept this 
precept of your Lord in as true a sense as he who has 
resisted the strongest temptation to become rich when 
riches were to be obtained by the sacrifice of integrity. 
Nor is it to be denied that our Saviour speaks here 
not positively but comparatively, not as if He forbade 
us to lay up a store for a day of distress or necessity, 
for a time when we can no longer labour, to make pro- 
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vision for our children, or for those near friends who 
have a fair claim upon us. Prudence has ever been 
considered a virtue, and these are its dictates, as indeed 
they are the dictates of reason and duty. But if we 
seek those things more than the favour of God and the 
rewards of eternity ; if, as men are so apt to do, we 
let our worldly callings engross our whole minds, so 
that religion becomes a secondary consideration, or 
perhaps not a consideration at all ; if, in cases where 
we may promote our worldly interest by disobeying 
God, we do not forego that advantage; if, to provide 
for ourselves or our families, we are engaged, or we 
engage them, in an unlawM calling or an irreligious 
course of life, we lay up "treasure on earth*' at the 
expense of " treasure in heaven." And the same must 
be said when we give up so much of our time to the 
pursuit of gain and of present advantage, as to leave 
no leisure for thinking about religion, for examining 
its truth, for reflecting upon its importance, for per- 
forming its proper exercises, and attending its ordi- 
nances of prayer, the Scriptures, public worship, and 
the Lord's Supper. These ordinances, it is to be feared, 
are very generally neglected by men who are most 
eager in their worldly business ; and when such is the 
case, who sees not where their heart is? Our Lord, 
indeed, leaves us in no doubt : " For where your trea- 
sure is, there will your heart be also." 

Whilst the Christian, in every scheme that he pro- 
poses, considers whether it is agreeable to the law of 
God ; whether it is likely to have a good moral effect 
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upon him; whether it will not interfere with his re- 
ligious duties ; whether^ in a word^ it is consistent with 
his hopes of heaven : the worldly man^ in the duties of 
religion itself, is apt to ask whether they will not take 
up time that, according to his view, would be more 
advantageously employed; whether, if this or that 
precept were obeyed, it would not be a diminution 
of his profits; whether seasons of sacred rest and stated 
times for devotion, self-examination, and meditation, 
can be observed by one who has the business of this 
world to engross his attention. And is it not proved 
by this test that the treasure of the one and the heart 
of the one are in heaven ; and that the treasure and 
the heart of the other are upon earth ? 

It is sometimes observed by those who are no friends 
to the strict practice of religion themselves, when they 
would reflect upon the more pious, that godly men are 
by no means so indifferent to the riches and the good 
things [of this life as their profession would lead men 
to expect. But we may answer that, according to our 
belief, Christ has not forbidden us absolutely the pur. 
suit nor the possession of wealth, nor the enjoyment of 
worldly comforts. We have the words of an Apostle 
to assure us that '^ godliness hath promise of this life 
as well as of that which is to come/' We are enjoined 
in Scripture to exert all the talents which God has 
entrusted to us; we are commanded to be sober and 
temperate, punctual and faithful in all our dealings, 
"not to be slothful in business'^ whilst "serving the 
Lord." Now who does not see that this is the direct 
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way to worldly prosperity P for though wealthy sought 
for its own sake, does not help a man in his way to 
heaven ; yet in the pursuit of heaven, wealth and present 
comforts are often to be obtained. The ancient proverb 
says truly, " Thefts never enrich, alms never impoverish, 
prayer hinders no work/' It is further to be observed 
that wealth, honestly acquired or rightfully possessed, is 
sanctified by its use. The Word of God does undoubtedly 
require that we be liberal in the distribution of it, that 
we love it not for its own sake, but receive it with thank- 
fulness as the good gift of God ; that we save it only 
because we foresee a time when we or those who belong 
to us will have need of it ; and that we do not carry 
saving so far as to forget the claims of the poor and 
needy. We cannot more effectually lay up "treasure 
in heaven'^ than by employing in good and charitable 
uses our "treasure upon earth.'* This is "making to 
ourselves friends of the mammon of unrighteousness.'' 

In connection with this argument, our Lord next 
observes : " The light of the body is the eye * : if there- 
fore thine eye be single, thy whole body shall be full 
of light ^. But if thine eye be evil, thy whole body 
shall be fall of darkness. If, therefore, the light that 
is in thee be darkness, how great is that darkness." 

What can we understand by these words ? A com- 
parison is implied in them between the light of the 
body and the light of the mind. The light of the mind 

^ ** What the mind is to the soul, that the eye is to the hody/'— P^tZo. 
^ " The internal spiritual eye, the understanding, the power to com- 
prehend that which is divine." — OUhatuen, 
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is its jadgment of things. And where that judgment 
is blinded^ or a false view of things is taken, the whole 
conduct of a man will be involved in error and folly. 
All his actions will be directed to no good, or to a bad 
end, as certainly as the steps will be false, and we 
shall wander out of the way^ when we cannot see 
our path. For instance, in this important matter of 
choosing between earthly and heavenly treasure, ''if 
our eye be single," that is, if we have a right judg- 
ment of things, we shall prefer the real and permanent 
happiness that is promised in a future state, to the 
uncertain profits and transient pleasures of this world. 
Then ' our whole body will be full of light ;' our whole 
plan of life will be regulated by reason and religion ; 
our way will be clear before us ; and having one right 
object, we shall preserve that course which leads di- 
rectly to it. 

But " if our eye be evil ;" if we lose sight of futurity ; 
if, as St. Peter expresses it, we are ** blind, and cannot 
see afar off,'^ having no apprehension of those distant 
and eternal blessings which might be ours hereafter; 
if our judgment is so perverted that we prefer earth to 
heaven, '' the light that is in us is darkness,^^ and ac- 
cording to the false views that we take will be the folly 
and wickedness of our conduct. Having '' through the 
blindness of our heart" lost the hope of heaven, we 
shall neglect the course that leads to it Of such 
a state our Lord might well say, " How great is that 
darkness." May we, my Christian brethren, be pre- 
served from it. ''The eyes of our imderstanding being 
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enlightened, that we may know what is the hope of our 
calling/' that there are promised to ns Christian joys 
eternal and inconceiyable^ a substantial good that will 
infinitely overpay all the struggles and sacrifices that 
we may be called upon to make in this life in order to 
attain it. The grand thing here impressed is^ that 
having by a deliberate judgment convinced ourselves 
that it is more important to be happy in the next life 
than to be rich and prosperous in this, we should choose 
the one before the other, and act consistently with that 
choice. For one must have the preference above the 
other ; since, as Christ next pronounces, " No man can 
serve two masters : for either he will hate the one and 
love the other; or else he will hold to the one and 
despise the other. Ye cannot serve God and mammon/' 
There are two objects of pursuit, heavenly and earthly 
happiness : these are essentially different in their na- 
tures. The one respects God and a life to come, the 
other the favour of men and the life that now is. If 
God is our Master and heaven our object ; it will be 
necessary to be not only sober and honest, but chaste, 
meek, humble, charitable, forgiving, and devout, serious 
and self-denying. Thus the divine Master is served. 
But if it is our object to stand well with the world ; 
common honesty, and what it is the fashion to call 
honour, may perhaps be necessary; but to deny our- 
selves, and to mortify our lusts and passions will not 
be required. We may be proud, selfish, and volup- 
tuous, and without scruple practise those arts by which 
we may profit ourselves. "If thou doest well imto 
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thyself, men will speak well of thee." This is all that 
mammon exacts. Then his, you will say, is the easier 
seryice. If all ended here, at least, you would think 
it must be so. And yet it is found that the passions 
which the loye of the world inflames, and which re- 
ligion would subdue,— the envy, the jealousy, the pride, 
the ambition, the discontent that tear and torture the 
worldly mind, — are as little consistent with present 
happiness as they are reconcilable with the hope of 
future glory. And since it is evident that we cannot 
serve both God and mammon, which are so essentially 
different both in what they promise to their servants 
and in what they require of them; and since it is 
plainly our highest interest to serve God, Christ re- 
quires us at once to renounce the service of mammon 
in these strong expressions: ''Therefore I say unto 
you, Take no thought for your life, what ye shall eat, 
or what ye shall drink, nor yet for your body what ye 
shall put on. Is not the life more than meat, and the 
body than raiment ?" 

As the generality of men have need of a calling in 
which they may exercise the powers of body and mind 
which they have received from God, it must be agree- 
able to the divine will that they should in this way 
make provision for their wants and gain a livelihood ; 
and this they neither could nor would do if they were 
careless and unconcerned about every thing that relates 
to the present life. Such a degree of thoughtlessness 
is not what our Lord enjoins. " Our Lord's precepts," 
says a sensible commentator on this passage, '^ are, in 
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the Oriental manner, concisely and proverbially ex- 
pressed^ and we acknowledge that all of them are not 
to be expounded by the moralist strictly according to 
the letter ®." Nor, indeed, are the expressions so strong 
in the original as in our version. Instead of ** take no 
thought,'* the words might be rendered, ''Be not 
anxious/' What is forbidden is, the being more con- 
cerned about our worldly affairs than about our spiri- 
tual interests. It is the neglecting of the latter for the 
former ; it is the restless uneasy spirit with which men 
of business are too often possessed, in opposition to that 
calm and tranquil state of mind over which religion 
can exert its influence; it is that presumptuous reli- 
ance upon our own endeavours which excludes the con- 
sideration, if not the belief, of a Providence; whereas, 
toil as we will, providence does infinitely more for us 
than we do for ourselves. It is He who gives us life 
and health, and strength, and understanding. We dare 
not call these gifts our own, and yet what could we do 
without themP It is He who, as Moses said of old, 
'' gives us power to get wealth,'* as much as He gives 
to the animals the instincts that lead them to their 
proper food. This our Saviour finally suggests in the 
verses that follow : " Behold the fowls of the air : for 
they sow not, neither do they reap, nor gather into 
bams ; yet your heavenly Father feedeth them. Are 
ye not much better than theyP Which of you by 
taking thought can add one cubit unto his stature P 
And why take ye thought for raiment P Consider the 

' Dr. Campbell on Matthew vi. 26. 
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liKes of the field, how they grow ; they toil not, neither 
do they spin : and yet I say unto you, That even 
Solomon in all his glory was not arrayed like one 
of these. Wherefore, if God so clothe the grass of 
the field, which to-day is, and to-morrow is cast into 
the oven, shall He not much more clothe you, O ye 
of little faith P Therefore take no thought, saying, 
What shall we eatP or. What shall we drink? or. 
Wherewithal shall we be clothed P (For after aU these 
things do the Gentiles seek :) for your heavenly Father 
knoweth that ye have need of these things.'^ 

I would not weaken the effect of this beautiful pas- 
sage by commenting upon every separate verse, and 
indeed it does not require much explanation. It is the 
whole strain, the concentrated force of it, that should 
be impressed upon your mind. The sum and substance 
of it is, that Providence displays Himself in the world 
by sustaining the inferior animals, for which the grass, 
the herbs, and wild fruits spring up of their own accord. 
He shews, by bestowing a garniture upon our fields, that 
He will not leave His creation bare and destitute ; and 
can we think a God so wise and good will desert us, 
whom he has raised so much above them P Surely we 
may repose vdth all confidence in Him, that the life 
which He has given shall be sustained ; that the '^ body 
so fearfully and wonderfully made" shall not want 
nourishment or clothing; that all the means of sub- 
sistence shall be supplied; that in His blessing and 
His care we have an assurance of obtaining all that 
we need; that the Christian, like the Psalmist^ may 
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say, " The Lord is my shepherd, therefore shall I lack 
nothing." " Who is it/* asks an ancient writer, " that 
really lives according to the spirit of the precepts 
which his Saviour has given him here ? He who is 
confident that, if by infirmity or other cause he is 
cut off from his work, he shall indeed be fed with- 
out his toil, as the birds are, and clothed as the lilies : 
but with health and strength and opportunity, knows 
that these are God's appointed means whereby he shall 
receive things needful for the body, yet esteems not, 
because he labours, that it is any other than God who 
does truly feed him, and clothe him now — who knows 
that it is the anxiety and not the labour (for that is 
God's appointment) that is excluded, the doubt, whe- 
ther, if need were, God would provide for us in any 
other way, that is forbidden with the feeling that it 
is any other except Him only, who ever under any 
circumstances, whether we labour or whether we are 
hindered from labour, does in fact provide *." 

Hemember then, good Christians, these consoling 
words of Christ, and never let the fear of want or 
distress raise gloomy apprehensions in your minds. 
Be assiA*ed that He will not abandon you, if you 
abandon not yourselves. Above all, never think that 
your necessities will plead your excuse for gaining the 
necessaries of life by any dishonest means. If there is 
a Providence, as you are persuaded there is. He is 
pledged to support you, and He will do it, either by 
His blessing upon your honest industry, or when this 

^ St. Augustine, quoted by Abp. Trench. 
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is insuflScient, by His free gifts, or by the bounty of 
others — certainly not by any unrighteous methods. 
What is so obtained proceeds not from God, nor will 
His blessing attend it. 

And let no one suppose that for the cares of this 
world he may neglect the concerns of the other. That 
care is sinful which interferes with these, and is in 
direct opposition to this entire discourse, of which the 
whole burthen is, "Think not of earthly things in 
comparison with heavenly/^ This is expressed in the 
following words : " Seek ye first the kingdom of God 
and His righteousness, and all these things shall be 
added unto you." By this righteousness is meant the 
higher righteousness which God requires of Christians. 
Let your first object be the salvation of your soul, 
and the attainment of those Christian graces which 
are essential to its salvation. The necessaries of life 
are but secondary to those, and yet shall they not be 
withholden. " Take therefore no thought for the mor- 
row : for the morrow shall take thought for the things 
of itself.^' " Sufficient unto the day is the evil thereof." 
Be not anxious about the future : even though its pros- 
pects be gloomy, trust in Providence. You know not 
what blessings He may have in store for you. Are 
you not at this time provided with food, and clothing, 
and numberless other comforts P Doubt not that God 
has in His hands the same resources for to-morrow 
as for to-day. 

But whilst these reflections lessen care, let them not 
slacken industry. To provide for yourselves and your 
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families is a Christian duty. It is the sentence of 
Scripture, "He that will not work, neither shall he 
eat," and " If any provide not for his own, and specially 
for those of his own house, he hath denied the faith, 
and is worse than an infidel.'' Therefore do the best 
you can for yourselves : pray for the blessing of Q-od, 
and in humble reliance upon it, leave the issue cheer- 
fully and without anxiety to His Providence. 

I conclude with the words of St. Paul (which are 
perhaps the best comment upon this part of our Sa- 
viour*s discourse) : " Let your conversation be without 
covetousness, and be content with such things as ye 
have, for He hath said, I will never leave thee, nor 
forsake thee.'' 



HOMILY VII, 



ST. MATTHEW vii. 1—6. 

" Judge not, that ye be not judged. 

" For with what judgment ye judge, ye shall be judged : and 
with what measure ye mete, it shall be measured to you again. 

" And why beholdest thou the mote that is in thy brother's 
eye, but considerest not the beam that is in thine own eye 7 

" Or how wilt thou say to thy brother. Let me pull out 
the mote out of thine eye ; and, behold, a beam is in thine 
own eye ? 

" Thou hypocrite, first oast out the beam out of thine own 
eye ; and then shalt thou see olearly to oast out the mote out 
of thy brother's eye." 

TPHE propensity to judge too harshly of the character 
of others, and too favourably of our own, has at all 
times been a very common failing, and heathen as well 
as Christian moralists have agreed in condemning it. 
Our Lord, with great force and strength of expression, 
reproves it in this part of His discourse, whilst He 
suggests the most powerful reasons for abstaining 
from it : " Judge not, that ye be not judged." 

If we consider that we are all of us responsible for 
our characters and conduct to the judgment of God, and 
if that judgment, as Christ here declares, will be severe 
in proportion to the harsh judgment that we pass upon 
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others, we may well tremble to think what an unmer- 
ciM sentence we are treasuring up against ourselves 
by the uncharitable reflections which we cast upon 
our neighbours. 

"For with what judgment ye judge, ye shall be 
judged: and with what measure ye mete, it shall be 
measured to you again." In censuring the lives and 
morals of those around us, we do, as it were, set up 
a severe standard by which we shall be tried' ourselves % 
and tried by which, we shall in all probability be con- 
demned in God's righteous judgment. 

For though the precise faults which we mark in 
others are not the same of which we are guilty, (since 
we are less likely to be severe upon others for those 
particular failings to which we feel inclined ourselves,) 
yet that we have other and perhaps greater faults than 
they, is at least likely. Thus we have set up a standard 
of goodness, and shall be found ourselves to fall below 
it. That all sins are equally flagrant is not to be main- 
tained; yet all are so far forbidden, that whoever is 
properly conscious that he is a sinner, will feel that 
he is very unfit to be a judge of others. It is true 
there are open and notorious vices which we cannot 
but condemn, but then the seat of all sinfulness is the 
heaii; ; and how many bad qualities, how many wrong 
dispositions may we discern in ourselves, which shew 
us to be inwardly as far from perfection, as those whom 
we censure, in the sight of Him who " requireth truth 

* "Qoam temer^ in nosmet legem sancimus iniqaam." — Hor. i. 
Sat. iii. 
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in the inward parts." "The mote that is in our 
brother's eye/' the often comparatively small faults 
which we observe in him^ ought not to be remarked 
by one who has a beam in his own eye^ — some malignant 
temper^ some secret appetite^ infinitely more foul and 
more offensive to God than the failings of the other. 
The bold and gay conversation of thoughtless and un- 
guarded persons^ which disgusts the serious^ is often 
denounced by those who are themselves censurable as 
" whisperers and backbiters/' not scrupulous of truth, 
if not addicted to falsehood. Now the free manner of 
life, nay, the profligacy and the riotous living of men 
of the world, are not more contrary to the pure law 
of Christ than the envy, the pride, the maliciousness, 
or the covetousness which, lurking in the hearts of 
stricter professors, often escape their own notice ^. 

To correct, then, our own faults is the first thing, 
and this being done, we shall be disposed to form 
a fairer judgment of our neighbours. " Thou hypo- 
crite, cast out the beam out of thine own eye, and then 
shalt thou see clearly to cast out the mote out of thy 
brother's eye." 

Our Lord, we see, calls the censorious man a hypo- 
crite, a pretender to goodness ; for a really good man 
will have too much charity to be guilty of harsh judg- 
ing. The grand remedy for this fault is self-know- 
ledge, that divine science which the Pagan declared 
" descended from heaven," and which is so fully taught 

^ "We have the vices of men/' said the Cavaliers to the Puritans, 
" but you have the vices of devils — malice, hypocrisy, and rebellion." 

O 
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in the Bible. He who has learnt thence to know him- 
self will be severe in judging his own character, candid 
and charitable in judging that of others. 

These precepts seem particularly addressed to the 
professedly religious, who are apt to err by the harsh 
judgments which they pass on others, as well as by the 
fault, or rather the folly, which is reproved in the next 
verse — that of unseasonably intruding upon persons not 
fitted to receive them their own pious and well-meant 
lectures and advice : " Give not that which is holy unto 
the dogs, neither cast ye your pearls before swine, lest 
they trample them under their feet, and turn again 
and rend you/' 

These are proverbial expressions. By "dogs and 
swine" are meant persons who have no relish for good- 
ness, no sense of its beauty and propriety, who are 
indisposed to religion, worthless, incorrigible characters. 
To address religion to them is not only idle and inju- 
dicious, it has a bad effect upon them ; it provokes them 
to hate and ill-treat those who so unseasonably, as 
they think, interfere with them. We must consider 
what sort of effect our serious lessons are likely to pro- 
duce before we offer them to men in general. There 
may be those whom it is right to warn and instruct, 
but they should be such as seem disposed to take our 
admonition in good part and with docility. ** A word 
spoken in due season is (indeed) good," but the bad 
man' thinks a good word always unseasonable, and 
that which is not well-timed is certain not to be well 
received. It was the wisest of men who said, "To 
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eyerything there is a season, and a time to every pur- 
pose under heaven *•" 

Into these digressions our Lord was perhaps led 
by considering how^ often men who profess to be re- 
ligious sin by their uncharitable judgments and harsh 
speeches, whilst they '^ trust in themselves that they 
are righteous, and despise others/' and how, again, 
they err by unseasonably and injudiciously offering 
precepts valuable in themselves, but requiring a fit- 
ness of mind to receive them with advantage; and 
having reproved this sin, and corrected this error. He 
returns to the main subject of His sermon — ^the way 
in which we may advance in our Christian course, 
our progress from earth to heaven. And here the 
means of grace are recommended: '^Ask, and it shall 
be given you ; seek, and ye shall find ; knock, and it 
shall be opened unto you." 

Here, unquestionably, prayer is to be understood. It 
is not necessary to confine it to prayer for spiritual 
blessings ; it is, no doubt, meant generally in the first 
place. And considering the various wants of men, 
and how unable the world is to supply them, at least 
to satisfy their wishes, it is most comfortable to find 
our Saviour thus encouraging us to believe that if we 
lay our wants and wishes before our heavenly Father, 
we shall obtain the things we need, the relief .we re- 
quire: "For every one that asketh receiveth; and 
he that seeketh findeth; and to him that knocketh 
it shall be opened.*' 

* Eccles. ill. 1. 
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We need this assurance, my brethren, for those who 
form their notions of religion from their own reason 
rather than from the Scripture are much perplexed 
with doubts about the efficacy of prayer, and some 
have the rashness to assert that God will do what He 
will, and what He sees good for ns, whether we ask it 
or not. This, however, is not the belief of Christians, 
nor was it the belief of the wiser heathens. Of their 
service, prayer always formed a part, and they expected 
that what they prayed for would generally be granted. 
It certainly seems most worthy of the divine mercy 
and goodness, and most proper to keep up in ourselves 
a sense of our dependence upon God, to require us to 
pray to Him for what we need. And who is most 
likely to be grateful for the blessings of life P he who 
receives them as a matter of course, or he who sees in 
them an answer to his prayers ? And though it must 
be granted that God bestows His common blessings, 
His sunshine. His rain and His fruitful seasons, on 
many who, it is to be feared, never implore His 
gifts; yet it is not easy to say how many things be- 
yond these the religious man procures by supplica- 
tion and prayer ; how many gracious interpositions he 
experiences ; how many evils are averted from him ; 
how many troubles are relieved ; how many wants sup- 
plied; how many unspeakable consolations ministered 
to him. 

Let us not, therefore, overlook, even in this world's 
interests, the benefit to be derived from prayer, nor 
think of confining the care of Providence to things in 
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general^ but believe that our own particular welfare is 
dependent on His will ; and that we shall do well or 
iU^ even here^ according as He grants or denies His 
blessing, since the minutest things belonging to us do 
not escape the divine knowledge or care: "The very- 
hairs of our head are all numbered." Only we must 
not too hastily conclude that every particular request 
will be granted exactly in the way we wish. "We are 
too blind always to know what is good for us; and 
that which is denied to humble, confiding, persevering 
prayer, is, for the most part, not granted, because it 
would not prove a blessing to us. 

''Seek, and ye shall find; knock, and it shall be 
opened unto you." These expressions would seem to 
refer to spiritual blessings, and they are accordingly 
so applied in the prayers used by the Church in her 
service at baptism : " Let us that seek find. Open the 
.gate unto us that knock." Now the things which are 
there desired, and which are of all things the most 
desirable, are the pardon of our sins and grace to over- 
come our evil dispositions, and those spiritual endow- 
ments by which we are fitted for heaven ; for it is vain 
to suppose that we can go to that holy place, "into 
which entereth nothing that defileth," if we have not 
the qualifications, in some degree at least, of those who 
are the tenants of the blessed mansions, angels and 
saints, and " the spirits of just men made perfect." 
But then, how gracious is the assurance here given 
us that we may obtain these virtues, that we may be- 
come what we must all of us, more or less, feel that 



86 Homilies on the [hom. 

we are not, qualified for heayen, made ''meet to be 
partakers of the inheritance of the saints in light.'' 
Well might it be said that to us Christians are given 
" exceeding great and precious promises ;" and as these 
promises are understood to be the pardon of our sins, 
grace to reform and make us holy, and lastly eternal 
happiness, the words might seem to have a reference 
to these. What, indeed, do we need so much as the 
pardon of our sins P what should we seek so much as 
sanctifying grace P for what should we knock so eam^ 
estly as for admission into heaven P Christ has used 
here the most familiar expressions, because the matter 
concerned the humblest $ind lowest as well as the 
highest of mankind, and that none might be dis- 
couraged who desired to obtain these gifts. He de- 
clares that " every one that asketh receiveth ; and he 
that seeketh findeth; and to him that knocketh it 
shall be opened/' 

We are in our natural state unfit for heaven, and 
our intercourse with an evil world has made us much 
more unfit than nature left us; and yet we may at- 
tain the necessary fitness, we may become, through the 
grace which Christ supplies, good and holy men, and 
" of such is the kingdom of heaven." 

" Or what man is there of you, whom, if his son ask 
bread, will he give him a stone? or if he ask a fish, 
will he give him a serpent?" Simple and even homely 
as these sentences are, there is surely a great beauty 
in them. How amiable a representation do they give 
of our heavenly Father, that He is as unlikely, it is as 
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inconsistent with His nature, to deny to His creatures 
that call upon Him the things which they need, as it 
would be unnatural for a human parent to refuse the 
child who asks him for his food, or to mock his wants 
by bestowing upon him something that could not satisfy 
them, or that might be injurious to him. When the 
fear of want, therefore, harasses Christians, let them 
be encouraged to lay open their distresses to Him, who, 
we are assured, pities us, and who has the same dis- 
position to befriend us that we feel towards our own 
children, and who, besides, has a perfect knowledge 
of all that we need, and infinite power to bestow it 
upon us. 

"If ye then, being evil, know how to give good 
gifts unto your children, how much more shall your 
Father which is in heaven give good things to them 
that ask Him?'' There is nothing more valuable in 
this discourse of our Saviour than the description which 
it gives us of the nature of God ; for there is nothing 
more necessary to our happiness, nor more favourable 
to our religious affections, than to have our minds 
thoroughly imbued with right notions of God's dis- 
position towards us. When, therefore, we see how 
abundant He is in goodness and mercy to us, that the 
kindest Father is not more careful of the interests of 
his son, more inclined to supply his wants and grant 
his reasonable desires, than God is to satisfy those of 
His human creatures; the ideas this gives of our 
relation towards Him must command our love, our 
trust, our resignation to His will, and should make 
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us ashamed of that forgetfulness of Him which is the 
reproach of mankind. 

We are assured, then, that He will bestow "good 
things" upon us. But what good things P ''All things 
necessary for life and godliness/' No doubt worldly- 
blessings may, in a moderate degree, be desired, and 
will be granted to our prayers; but as this passage 
corresponds to one in St. Luke, where, instead of " good 
things," we read ** He shall give His Holy Spirit to them 
that ask it," it is proper to extend that signification to 
this verse also, and to understand it as a promise of 
spiritual influence. To encourage us in working out 
our salvation, we are elsewhere told that "it is God 
who worketh in us both to will and to do ;" and con- 
sidering the weakness and corruption of human nature, 
the example of a wicked world, and the temptations of 
the evil spirit, as there is nothing we more need than 
spiritual assistance, so a more gracious promise could 
not be given. For when we observe how strict the 
law of God is, how indisposed we feel to obey it, how 
rebellious are our passions, how perverse our wills, we 
could not but be uneasy if, in the business of attaining 
to virtue and holiness, we were left to ourselves. That 
many are at length left to themselves is to be feared 
from the unhappy course they take, "continuing in 
sin," and " working all uncleanness with greediness." 
But these are men who probably never applied, never, 
at least, earnestly applied, for divine assistance. But 
those who, desirous to please God, ask of Him strength 
and grace to break the bonds of sin, are never aban- 
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doned ; they obtain the aid for which they apply, and 
in the strength of it are enabled " to perfect holiness in 
the fear of God/* This promised aid, which we have 
not by nature, but which is given by grace, that is, by 
the special favour of God, and which is itself often 
called grace, takes away all excuse from Christians for 
pleading weakness and inability to do the will of God, 
because we are not left, unless by our own fault, in that 
state of weakness of which we complain. There is no 
limit to the power of the Holy Spirit; whatever be 
the strength of our passions, whatever be the difficulty 
of our trials, we can surmount them all, for He pro- 
portions His aid to our necessities. Strict, therefore, 
as the law of God is, and pure and holy as the hearts 
and lives of Christians are required to be, that law they 
will be enabled to keep, that purity and holiness they 
may attain, and, like the Apostle, *' can do all things " 
(that is, all things required of them) *^ through Christ 
who strengthens them." 

We must here observe that our Lord calls men evil. 
"If ye, being evil.'* Thus he admits, he takes for 
granted, the corruption of human nature, though he 
determines nothing as tri the extent of it, about which 
men have disputed so hotly and fiercely; and so far 
from implying that it is irresistible, he assures us of 
a powerful aid, by which it may be remedied. Then, 
as if it were a conclusion from this promise that any 
commandment which He gave us we should be enabled 
to keep, He adds: '' Therefore all things whatsoever 
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ye would that men should do to you, do ye even so to 
them : for this is the law and the prophets.'^ 

This is a simple rule. We have been taught it from 
our childhood, and it is very properly introduced into 
our Catechism as the first point in a Christian's duty 
towards his neighbour. Yet it is, though simple, of 
the first importance. It was admitted by the heathens 
to be most just and reasonable, and Christ has given 
it His sanction, and made it a religious principle — nay, 
He tells us that all the precepts of the law and the 
prophets are included in it. It is not, however, of so 
easy performance as it may at first sight appear. To 
men in general selfishness is natural, and the world 
teaches it more or less to all of us, and men are ever 
justifying each other in selfish maxims, so that it is 
not without reason that the promise of divine grace 
goes before a commandment enjoining benevolence to 
all. For when we are required so to treat others, as 
we should wish to be treated ourselves, not only bad 
and malicious actions are of course forbidden, but good, 
and kind, and charitable deeds positively commanded. 
Let those who are satisfied with haying done no harm 
remember this, and ask themselves whether they have 
done any good to others, such as in similar circum- 
stances, they would wish to have been done to them- 
selves? 

''Enter ye in at the strait gate: for wide is the 
gate, and broad is the way, that leadeth to destruction, 
and many there be which go in thereat : because strait 
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is the gate^ and narrow is the way, which leadeth unto 
life^ and few there be that find it/' We cannot have 
advanced thus far in this divine discourse^ without 
perceiving that the virtues required of Christians are 
so excellent^ the dispositions which they must attain 
80 amiable, the temper of mind so pure and heavenly, 
that nothing can be less like the ways of the world 
around us, than the course and character, which as 
Christians we should be pursuing. To bid us, there- 
fore, pursue that holy path, is to bid us "enter into 
the strait gate." And if it be true that forgetfiil- 
ness of Ood, that pleasing and serving chiefly them- 
selves, that indulging their natural appetites, that 
cherishing evil tempers and angry passions without 
any care to reform their. lives and change their hearts, 
that this is the common course that men take, for 
which they neither blame themselves, nor are reproved 
by others — is it not evident that to go with the world 
is not to ''enter in at the strait gate,'' and that the 
way of the world is "the broad way that leadeth to 
destruction." For " the end of these things is death." 
It is a melancholy thought indeed, yet we cannot 
but acknowledge the truth of our Saviour's words, that 
" many there be which go in thereat." When we hear 
this passage, and consider what men are, and what, 
according to our Saviour's precepts, they ought to be, 
it is almost enough to sink us into despair, so diffi- 
cult, so impossible does it appear to be saved upon 
these strict conditions ! But I correct my words. It 
is indeed difficult, most difficulty but through divine 
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grace it is abundantly possible. For we are by no 
means obliged to fall in with the wickedness which 
we see around us. We may, if we will, devote our- 
selves to God through Christ, and resolve to serve 
Him by a useful, a sober, a righteous, and a godly 
life. We have, it is true, perverse wills and cor- 
rupt hearts^; but our Lord has promised to be with 
us, and in answer to our prayers to afford His di- 
vine aid to direct and keep us in the right and the 
safe way. 

But we must not deceive ourselves. If we mean 
to be Christians, if we desire the rewards promised to 
them, we must not make the world our standard, we 
must follow its ways no farther than they are, if not 
praiseworthy, at least innocent. As far as it is wicked, 
we have renounced the world. But if we would " enter 
into the strait gate,'' if we would pursue the narrow 
way which so few find, let us remember to what it 
leads: "It leadeth unto life," It brings us to God 
by the way of goodness and devotion here, and when 
we are summoned hence, it will bring us to "the life 
everlasting" in heaven. 

The broad way, on the other hand, which the multi- 
tudes are pursuing, can afford us no satisfaction, with 
all its gains and all its pleasures — unprofitable gains, 
and pleasures to be repented of; and it leadeth to de- 
struction — destruction both of body and soul. Let us 
then be warned. Let us no longer neglect the lessons 
of our Lord. Let us seek His grace to " keep us from 
the evil world," to enable us to acquire the holy, hea- 
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venly temper which He enjoins, to practise the divine 
virtues which He prescribes^ to attain the blessings 
which He promises ; that finally, through His favour, 
we may be admitted into His blessed kingdom " of joy 
unspeakable and full of glory/' 



HOMILY VIII. 



ST. MATTHEW 7ii. 15—20. 

" Beware of fiEdse prophets, whioh oome to yon in sheep's 
olothing, bnt inwardly they are ravening wolves. 

" Ye shall know them by their firnits. Do men gather grapes 
of thorns, or figs of thistles ? 

"Even so every good tree bringeth forth good frnit: bnt 
a cormpt tree bringeth forth evil frnit. 

" A good tree cannot bring forth evil frnit, neither can a cor- 
mpt tree bring forth good frnit. 

** Every tree that bringeth not forth good frnit is hewn down, 
and cast into the fire. 

" Wherefore by their frnits ye shall know them." 

T^HAT we cannot trust to the outward appearance of 
persons or things is a true remark which, we see 
by the text, holds good in religion also. False pro- 
phets will come to us " in sheep's clothing/' who " in- 
wardly are ravening wolves." The garb of religion 
will be assumed by many whose designs are base, un- 
worthy, and wicked. It will necessarily happen that 
those persons who are earnest in the business of reli- 
gion, and who regulate their whole lives with a view 
to its rewards, will appear in the eye of the world with 
marked, with peculiar, characters. It is not possible 
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that they whose thoughts are fixed upon a life to come, 
and who are deeply affected with the importance of 
eternal life, should take so lively an interest in the 
passing scenes of this world as those whose hearts it 
engrosses. Hence, it will happen that there will often 
be a seriousness and gravity in the appearance of reli- 
gious persons, an indifference to those gaieties and 
amusements which belong to what is called a life of 
pleasure, with a settled aversion to that spirit of revelry 
and jollity whioh the world thinks the soul of happi- 
ness. And as religious persons will naturally be such 
as are here described, those who wish to pass for 
religious will affect this sort of character. Hypocrisy 
and true religion will therefore outwardly present the 
same appearance, and we should be in danger of render- 
ing to the hypocrite the homage which is due to the 
true man, or of denying to the true man his proper 
homage, because it is often usurped by the hypocrite, 
had not our Lord apprised us that we might expect 
to meet in the garb of piety men of the corruptest 
principles, and given us to understand that we could 
only " know them by their fruits." 

Now, two things are to be learned from our Saviour's 
words ; first, the general caution not to trust altogether 
to appearance, since a sanctified look might cloke a sen- 
sual or a corrupt heart ; but secondly, not too hastily 
to conclude that a grave and serious person was most 
likely a hypocrite. For, in the first place, a thought- 
ful and sedate disposition is natural to some; and, 
secondly, religion has always a tendency to produce 
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such a frame of mind, whence it has been said by 
a religious poet, — 

" Never man was truly blest 
Bat it composed and gave him sach a cast 
As folly might mistake for want of joy \" 

We can, therefore, form no judgment either way from 
the appearance. We must look to the actions, the 
conduct of these seemingly good professors, before, at 
least, we become their followers. If we find a great 
zeal displayed for religion, if it be the topic of conver- 
sation on all occasions, the more that is professed, the 
stricter should be our scrutiny into the real characters 
of such professors ; indeed, they seem to challenge such 
scrutiny. And if we find, as we sometimes may, that 
the plainest rules of duty are often violated ; that the 
good actions which religion enjoins are rarely per- 
formed; that little of meekness, humility, or charity 
are apparent in those who assume to be holier than 
others, it is not their affected sanctity, nor the pre- 
tended godliness of their conversation, that should lead 
us to trust them, much less to choose them for our 
guides and teachers. We must " beware of such false 
prophets.*' 

But when we observe a zeal for God united with 
charity for man ; when we see persons at least as ac- 
tive in the practice of virtue as loud in the condemna- 
tion of vice ; when the existence of good principles is 
testified by fruitfulness in good works, then, whether 
the outward appearance be grave or cheerful, we are 

» Young's " Night Thoughts/' 
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bound to honour such, as true professors, and to give 
them credit for being what they appear. Christ, we 
may believe, had here in view the pretensions of the 
Pharisees to be holier than the multitude from whom 
they affected to separate themselves. They were, in- 
deed, to outward appearance holy men, that is to say, 
they were punctual in the performance of such reli- 
gious duties as could be publicly performed ; but, as 
their treatment of our blessed Saviour shewed, they had 
neither the love of truth nor of justice in their hearts. 
Their dispositions were in a high degree malicious and 
uncharitable ; they were, moreover, proud, vain-glorious, 
and covetous. And it is possible, in our own days, to 
be all that they were, and yet to pass with others, and 
perhaps with ourselves, for good and religious persons. 
Hence the necessity of our Lord's rule to " try men by 
their fruits." Kindness of disposition, acts of charity, 
the regular discharge of social and relative duties, with 
a steady denial of every evil word and work, are what 
we should manifest ourselves, and what we are entitled 
to expect in all Christians who would not pass for 
mere professors. 

We may further infer from these words that where 
the actions of men are unquestionably good, we ought 
not to suspect their motives; for, as in the case of 
wicked actions, we cannot but conclude that he who 
is guilty of them is a bad man ; (for, as it is here said, 
" a good tree cannot bring forth evil fruit ;*') so, when 
we see our brethren acting well and morally, we may 
give them the praise of good men. Christian ingenuity 

H 
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is Dever more unprofitably exercised than in finding 
out bad motives for good actions, yet is this but too 
common a fault, so prone are men to detract from cha- 
racters which, they are secretly conscious, are better 
than their own. But what says our Lord P " Do men 
gather grapes of thorns, or figs of thistles P" " Neither 
doth a corrupt tree bring forth good fruit/' And else- 
where in Scripture we are very expressly told that " he 
that doeth righteousness is righteous." 

But it is not enough to avoid evil actions, positive 
good must be done. This our Lord very frequently 
inculcates. Indeed, when we consider the talents, facul- 
ties, and opportunities which God has given to man, 
idleness and unprofitableness are scarcely less to be 
condemned than actual wickedness. What shall we 
say, then, to those who are " created in Christ Jesus 
unto good works," who are charged to be "always 
abounding in the work of the Lord," if they con- 
tent themselves with the negative virtue of abstaining 
from evil, and doing no harm, as the phrase is ? Our 
Lord expresses the doom of such by a strong figure : 
"Every tree that bringeth not forth good fruit is hewn 
down and cast into the fire." 

This is a warning to you, my brethren, not to rest in 
a religion which only restrains you from doing wrong. 
You are called upon to do positive good in your gene- 
ration, and if you neglect it, you will not escape con- 
demnation hereafter. Our Lord represents " the un- 
profitable servant" as " cast into outer darkness," and 
the husbandman directs that the barren fig-tree should 
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be "cut down" as "cumbering the ground." It is 
not uncommon for persons at the close of life to comfort 
themselves with the persuasion that they have done no 
harm to any one, and undoubtedly, as far as it goes, 
it is a subject of consolation. But it is evidently not 
enough. It is not the whole duty of a Christian in the 
business of salvation. Christ everywhere requires us 
to be active in good works. He bids us "visit the 
sick," "feed the hungry," "clothe the naked." His 
example and His precepts alike instruct us to "go 
about doing good." Religion, too, has its proper busi- 
ness, which cannot be neglected but at the peril of our 
souls, such as prayer, thanksgiving, public worship, 
and attendance upon holy ordinances, so that the life 
of a real Christian is a busy life. Between his duty 
to God and man he can find no time to be idle, and 
he would be ashamed to be unprofitable. 

But, on the other hand, the offices of religion may 
be performed and those of morality neglected. This 
error would ensure our condemnation as certainly as 
the other ; for Christ proceeds to say, " Not every one 
that saith unto Me, Lord, Lord, shall enter into the 
kingdom of heaven ; but he that doeth the will of My 
Father which is in heaven. Many will say to Me in 
that day, Lord, Lord, have we not prophesied in Thy 
name? and in Thy name have cast out devils? and 
in Thy name done many wonderful works ? And then 
will I profess unto them, I never knew you: depart 
from Me, ye that work iniquity." 

It would appear that at first, when the gifts of the 
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Holy Spirit were attended with the power of working 
miracles, many possessed and exercised those powers 
who yet did not bring forth " the fruits of the Spirit/' 
such as charity, meekness, and purity, those moral 
graces and virtues which were more important to their 
own salvation. Now it is certain that both our natu- 
ral talents and our religious endowments are bestowed 
upon us for the benefit of others as well as of ourselves, 
and they who possess them are bound, as they are en- 
abled, to edify and profit their fellow men. But besides 
this, they have a momentous work to perform at home ; 
they have their own hearts to mend, their own con- 
sciences to purify, their own salvation to secure. And 
though they have laboured in the service of religion, 
have not neglected to call upon God, and have attended 
regularly upon divine ordinances, or even have min- 
istered in them; yet if withal they have addicted them- 
selves to vices which are an abomination to God; if 
they have failed and are deficient in those good works, 
the pure and peaceable virtues of Christianity, despite 
of the good done by their means to others, despite of 
their own devotions and sanctimonious observances, 
they must perish in the sins they have committed. 
Christ will never acknowledge us as His own till we 
have renounced all sin and wickedness. To bad men 
His sentence will ever be, " Depart from Me, ye that 
work iniquity." 

It nearly concerns, then, all who manifest an anxiety 
for the salvation of others, and, as they profess, labour 
to promote it, to watch and beware lest they fail to 
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secure their own, since our efforts in the cause of re- 
ligion itself can never be admitted as a substitute for 
strictness of morals and holiness of life in ourselves. 

The conclusion of our Lord's discourse shews us how 
much more anxious He is that His hearers should be 
good men, than zealous partisans or admirers of His 
person or His doctrines. 

" Therefore whosoever heareth these sayings of Mine, 
and doeth them, I will liken him unto a wise man, 
which built his house upon a rock : and the rain de- 
scended, and the floods came, and the winds blew, and 
beat upon that house; and it fell not: for it was 
founded upon a rock." These words shew, if anything 
can, that however important it be in the first place to 
believe in Christ, and however great an advantage 
to have the knowledge of His religion, yet faith and 
knowledge cannot avail without a consistent practice. 
It is an inestimable blessing, and we cannot prize it 
too highly, that we are members of the Church of 
Christ, to which salvation is promised, and in which 
it may be attained. But after all, it is by obedience 
to the lessons and laws of Christ that we can make 
good, as individuals, our title to that salvation. My 
brethren, mark His words : " He that heareth these 
sayings of Mine, and doeth them,'' he only is safe. 
We have all a solemn trial to undergo. The storms 
of life will assail us, and the terrors of death threaten 
to overwhelm our souls, and what will be our security, 
but that having been instructed by Christ, we have 
kept His words ; that to us He did not preach in vain 
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when He bade ub "seek the kingdom of God and 
His righteousness/' and withdrew our minds from too 
anxious a concern about the things of this world ; when 
He bade us repose our care on the goodness of provi- 
dence and leading a quiet and peaceable life in all 
godliness and honesty, fit and prepare ourselves by 
acquiring all the qualifications which He prescribes 
for the happiness that awaits us in the life to come. 
St. Augustine bids us, " Here note that Christ Himself 
is the Rock — that man builds on the rock who does the 
things which he hears and learns of Christ." 

The last verses of this discourse are awfully alarm- 
ing to "all who profess and call themselves Chris- 
tians," but who are void of real goodness : " And every 
one that heareth these sayings of Mine, and doeth 
them not, shall be likened unto a foolish man, which 
built his house upon the sand : and the rain descended, 
and the floods came, and the winds blew, and beat 
upon that house; and it fell: and great was the fall 
of it.'' 

Profession without practice can stand us in no stead, 
can aflbrd us no stay in the shock that awaits our re- 
moval from things temporal to things eternal. This is 
to build upon the sand. But let a right practice ac- 
company a faithful profession, let a Christian temper 
be united to Christian principles; let obedience, con- 
scientious obedience, prove the sincerity of our ad- 
herence to our divine Master, and we may then look 
forward with hope to that happiness which has been 
truly said to be "the end of our being," but which 



VIII.] Sermon on the Mount 103 

"this world cannot give/' it is only to be found cer- 
tainly in that better world, which Christ has revealed. 

Thus ends the divine discourse of our Saviour upon 
the Mount, which promises such blessings, and con- 
tains such instructions, as none but a Teacher com- 
missioned from heaven could offer to mankind. Here 
is the favour of God, peace of mind and conscience, the 
supply of all our wants, nay, the fulfilment of all our 
reasonable desires, even in the present life, graciously 
assured to us. Here are pointed out all the duties re- 
quired of us, all the qualities which we should attain in 
order to please God and be rewarded by Him. Here 
is the offer of divine assistance to enuble us to fulfil 
those duties, and to inspire us with all these qualifica- 
tions for heaven. Here finally is the glorious assurance 
of eternal happiness to every one who seeks it, by 
" a patient continuance in well-doing/' 

But it must strike every understanding hearer of 
this exquisite sermon of our Lord, how very different 
a practice it requires from that with which men ordi- 
narily satisfy themselves, what superior characters they 
must be who can take comfort from its promises. It is 
related of an eminent man^, who lived in an age when 
the Scriptures were not generally known as they now 
are, that being induced to peruse tli em, observing what 
sort of characters Christians are there supposed to be, 
he laid down his Bible and exclaimed, " Either this is 
not the Gospel or we are not Christians." It is to be 
feared that too many in the present day, if they would 

^ Linacre, Physician to Henry VII. and VIII. 
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give an attentive hearing to this divine sermon, would 
come to something like the same conclusion : '' If these 
are the words of Christ, we are not Christians." And 
a late excellent divine ^ says, much to the same effect : 
"The Sermon on the Mount cannot be read by any 
thoughtful man without the strongest feelings of shame 
and humiliation at the contrast between the picture t)f 
Christian principles there given, and the actual reality 
which he sees around him/* 

But let not this, my brethren, be said of any of us. 
Let us strive earnestly to be such, as we have seen 
Christ requires and expects His disciples to be. Let us 
live up to the knowledge which we have received, to 
the principles which we profess, and aim at that per- 
fection which .human nature, sanctified by the Spirit of 
God, can yet attain. By the fulness of grace which 
has been and will be imparted to us ; by the all-suffi- 
cient strength vouchsafed to our endeavours and our 
prayers ; by the glorious rewards which Christ has set 
before us; and the privileges which, as members of 
His Church, we enjoy — let us be encouraged, as we are 
enabled, to do the will of God, by keeping these com- 
mandments of our Lord, and seeking above all things 
the " kingdom of God and His righteousness." 

c Dr. Arnold. 
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The Life of the Bight Reverend Bather in God, Thomoi 

Wilson^ D.D., Lord Bishop of Sodor and Man. Compiled, chiefly 
from Original Documents, by the late Rev. JoHM Keble, M.A., 
Vicar of Hursley. In Two Parts, 8vo., 21s. 

Memoir of Joshua Watson, Edited by Edwaed Chtibtob', 

Archdeacon of Cleveland. New Editiotif Crown Svo., cloth, 7s. 6d. 

Life of John Armstrong, L.D,, late Lord Bishop of Gra- 

harastown. By the Rev. T. T. Carter, M.A., Rector of Clewer. 
With an Introduction by Samuel, Lord Bishop of Oxford. 
Third Edition. Fcap. %vo,, with Portrait, cloth, 7s. 6d. 

JBbotprints on the Sands of Time, Biogbaphiss fob 
Young People. Dedicated to her Nephews and Nieces by L. £. B. 
Fcap» 8vo., limp cloth, 2s. 6d. 

The Life and Contemporaneous Church Sistory of Antonio 

de Dominis, Archbishop of Spalatro, which included the Kingdoms 
of Dalmatia and Croatia ; afterwards Dean of Windsor, Master of 
the Savoy, and Rector of West Ilsley in the Church of England, 
in the reign of James I. By the late Henry Newland, D.D., 
Dean of Ferns. Svo., cloth, lettered, 7s. 

^I^e $taser-boo6. 

The Principles of Divine Service ; or, An Inquiry con- 
cerning the True Manner of Understanding and Using the Order 
for Morning and Evening Prayer, and for the Administration of 
the Holy Communion in the English Church. By the Rev. 
Philip Fref.man, M.A., Vicar of Thorverton, Prebendary of 
Exeter, and Examining Chaplain to the Lord Bishop of Exeter. 
2 vols., %vo., cloth, \L 4fi. 

For those who have Vol, 1. the price of Vol. 11.^ toith Introduction, will be 14«. ; 

withotU the Introduction, 8«. 

A Ilistory of the Booh of Common Prayer, and other 

Authorized Books, from the Reformation ; and an Attempt to 
ascertain how tlie Rubrics, Canons, and Customs of the Church 
have been understood and observed from the same time : with an 
Account of the State of Religion in England from 1640 to 1660. 
By the Rev. Thomas Lathbury, M.A. Second Edition, with an 
Index, 8t'/>n 10s. 6d. 
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IDomfnal tlTbeoIosp. 

Inspiration and Interpretation, Seven Sermons preached 
before the University of Oxford ; with an Introduction, being an 
answer to a Volume entitled "Essays and Reviews." By the 
Rev. John W. Bubgon, M.A., Fellow of Oriel College, and Select 
Preacher. 8tH>., clothe 148. 

Discourses on Prophecy. In which are considered its 

Structure, Use, and Inspiration. By John Davison, B.D. Sixth 
and Clieaper Edition, 8vo., cloth, Qs. 

Owr Deus Homo, or Why God was made Man; by 

St. Anselm, sometime Archbishop of Canterbury. Translated, 
with an Introduction containing some Account of the Author, and 
an Analysis of the Work, by a CLEaoYMAN. Second Edition. 
Fcap, 8vo., 2s. 6d. 

The History of Popish Transubstantiation, By Johk 

CosiN, D.D., Lord Bishop of Durham. A new Edition, revised, 
with the Authorities printed in full length. Fcap, Svo,, 5s. 

The Power of the Keys; or, Oonsiderations on the Absolv- 
ing Power of tht Church, and upon some of the Privileges of tht 
Christian Covenant. By the late Rev. Dr. Burton. Svo., da. 

The Doctrine of the Real Presence^ as contained in the 
Fathers from the death of S. John the Evangelist to the Fourth 
General Council, vindicated, in Notes on a Sermon, " The Presence 
of Christ in the Holy Eucharist.'* 8vo., cloihy 128. 

The Real Presence of the Body and Blood of our Lord 
Jesus Christ the Doctrine of the English Church ; with a Vindica- 
tion of the Reception by the Wicked, and of the Adoration of our 
Lord Jesus Christ. By E. B. Pusey, D.D. 8vo., cloth, Qs. 

The Bishop of Brechin's Exposition of the Nicene Creed. 
Second Edition, Crown Svo., cloth, 68. 

^Practical ^j^eologg. 

Addresses to the Candidates for Ordination on the Ques' 

tiont in the Ordination Service, By Samuel, Lord Bishop op 
Oxford, Chancellor of the Most Noble Order o^ the Garter, and 
Lord High Almoner to Her Majesty the Queen. Fifth Thousand, 
Crown Svo., cloth, 6s. 

Letters from a Tutor to his Pupils, By the Rev. 

W. Jones, of Nayland. Edited by the Rev. Edward Coleridge, 
Under Master of Eton College. 18mo., cloth, 28. 6d. 
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Bebottonal Qiloriis. 

Devotions before and after Holy Communion : with Pre- 
fatory Notice by L K. Second Edition, large 32mo., cloth, printed 
in red and black, on toned paper, 2s. 

An edition is also printed with the Service, price 2s. 6d. 

Daily Steps Towards Heaven, A small pocket volume 
containing a few Practical Thoughts on the Gospel History, 
with Texts for every Day in the Year, commencing with Advent 
Eleventh Edition. Bound in roan, 28. 6d. ; morocco, 4s. 6d. 
Large Type Edition, cloth, 5a. 

The Every-day Companion. Paet I. From Adveih: to 
Whitsitntedb. By the Rev. W. H. Ridley, M.A., Rector of 
Hambleden, Bucks. Fcap. Svo., Ump cloth, 2s. 

' Paet II. Whitsuntide 

to Advent, Is. 6d. 

The Two Parte in One Volume, cloth, Ze. 

JEvening Words. Brief Meditations on the Introductory- 
Portion of Our Lord*8 last Discourse with His Disciples. 16mo., 
on toned paper, Ump clothe lettered, price 2s. 

Meditations to be used in the Church before Divine Ser- 
vice commences ; with a Preface on Private Devotion in Church. 
By AViLLiAM B. Caparn, M.A., Perpetual Curate of St. Peter's, 
Draycot, Somerset Second Edition. l6mo., limp cloth, 9d. 
sewed, 6d. 

Helps to Prayer and Devotion : Intended chiefly for the 

Use of Young Persons who have been recently Confirmed. Just 
ready. Crown Svo., in wrapper, price 4d. ; or 25s. per 100. 

Liturgia Domestica: Services for every Morning and 
Evening in the Week; for the Use op Families. Third Edition, 
revised and enlarged. 1 8mo., 2s. 

Thoughts During Sickness. By the Author of "The 
Doctrine of the Cross," and "Devotions for the Sick Room." 
Second Edition. Price 2s. 6d. 

The Pastor in his Closet; or, A Help to the Devotions 
of the Clergy. By John Armstrong, D.D., late Lord Bishop of 
Grahamstown. Third Edition. Fcap. Svo., cloth, 2s. 

Arden's Breviates from Holy Scripture. Arranged for 

use hy the Bed of Sickness. By the Rev. G. Ardbn, M.A. 
Second Edition. Fcap., cloth, 2s. 

2%6 Cure of Souls. By the Rev. G. Arden, M.A. Rector 

of Winterhorne-Came, and Author of " Breviates from Holy Scrip- 
ture," &c. Fcap., clothf 28. 6d. 

Preces Privata in studiosonim gratiam coUectee et regia 

auctoritate iipprohntae: anno mdlxviii. Londini editse: ad Vetera 
exemplaria denuorecognits. Ed.C. Marriott. l6mo.,cloth,Zs,6d, 
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Devotioiial Works edited by E. B. FIJSET, D.D. 
Scupoli's Spirittud Combat y with the Path of Paradise, 

&c Sixth Thousand, revised, Feap.f cloth, 3s. 6d. 

AvrillofCs Year of Affections ; or, Sentiments on the Love 

of Ood, &c. Second Thousand, Fcap,, cloth, 6b, 6d. 

SurifCs Foundations of the Spiritual Life, (A Com- 
mentary on Thomas ^ Kempis. ) Second Thousand, Fcap., cl», 48. 6d. 

Nouefs Life of Jesus Christ in Qlory, Second Thou- 
sand, Fcap., cloth, 8s. 

JELorsfs Paradise for the Christian Soul. Two Vols,f 

18mo. Fourth Thousand, 6s. 6d. Or, in Six Parts, at Is. each. 

Anselm's Meditations and Prayers, Fcap., 58. 

Advent Readings from the Fathers, 2nd Thousand, Ss. 6d. 

Lent Readings from the Fathers, [In the Press, 

(Sxforb eEbitions of idebotfonal 9l2aori<s. 

Fca^, 8oo., chiefly printed in Red and Black, on Toned Paper, 

TAYLOR'S HOLY LIVINS. 

THE RULE AND EXERCISES OF 
HOLY LIVING. By Bishop Ji- 
asMY Tayloe. In which are de- 
scribed the means and instruments 
of obtaining every virtue, and the re- 
medies against every vice. Cloth, 4s. 

TAYLOR'S HOLY DYIN6. 

THE RULK AND EXERCISES OF 
HOLY DYING. By Bishop Ji- 
BiMY Taylor. In which are de- 
scribed the means au4 instruments 
of preparing ourselves and others re- 
spectively for a blessed death, 6lco. 
Cloth, 4s. 

TAYLOR'S GOLDEN GROVE. 
THE GOLDEN GROVE : A Cboioe 
Manual, containing what is to be 
Believed, Practised, and Desired or 
Prayed for. By Bishop Jebem y Tay- 
lor. (Uniform with "Holy Living 
and Holy Dying.") Cloth, 3s. 6d. 

SUTTON'S MEDITATIONS. 

GODLY MEDITATIONS UPON THE 
MOST HOLY SACRAMENT OF 
THE LORD'S SUPPER. ByCHEiB 
TOPBSR Sutton, D.D. Cloth, As. 

ANCIENT COLLECTS. 

ANCIENT COLLECTS AND OTHER 
PRAYERS, Selected for Devotional 
Use f^om various Rituals, with an 
Appendix on the Collects in tlie 
Prayer-book. By William Bbiobt, 
M.A. ThirdMtion. 6s. 
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IMITATION OF CHRIST.* 

POUB BOOKS. By Thomas a Kbm- 
PIS. A new Edition, revised. Cloth, 
5s.; antique calf, red edges, 10s. 6d. 

ANDREWES' DEVOTIONS. 

DEVOTIONS. By the Right Rst. 
Laurcelot Ardrkwes. Translated 
from the Greek and Latin, and ar- 
ranged anew. Cloth, fts.; bound, 
10s. 6d. 

SPINCKES' DEVOTIONS. 

TRUE CHURCH OP ENGLAND 
MAN'S COiMPANION IN THE 
CLOSET. By Natbamibl Spihokbs. 
(Xoth, 4s. 

LAUD'S DEVOTIONS. 

THE PRIVATE DEVOTIONS of Dr. 
William Laud, Arclibisliop of Can- 
terbury, and Martyr. A new and re- 
vised Edition, with Translations to the 
Latin Prayers. Cloth, 6s.; bound, 
10s. 6d. 

WILSON'S SACRA PRIVATA. 

THE PRIVATE MEDITATIONS, 
DEVOTIONS, and PRAYERS uf the 
Bight Rev. T. Wilsor, D.D., Lord 
Bishop of S4>dorand Man. Now first 

Srinted entire. From the Original 
IBS. Cloth, 4b, 
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THE CHRISTIAN YEAR. Thoughts in Verse for the Sundays 

and Holydays throughout the Year. 
Octavo Edition, — Large ty^e, cloth, lOs. 6d.; nwrocco, by Hayday, 

21s. ; antique calf, ISs. 
Foolscap Octavo Edition, — CUthy 7s. 6d. ; morocco, 10s. 6d. ; morocco 

by Hayday i 158. ; antique calf, 128. 
18mo. JEidition, — Cloth, 6s. ; morocco, Ss. 6d. 
82mo. Edition, — Cloth, Ss. 6d.; moroccot jplain^ 5s.; morocco, by 

Hayday, 7 s. 
Cheap Edition, — Cloth, Is. 6d.; bound, 2s. 

LYRA INNOCENTIUM. ThoughtsinVersefor Christian Children. 
Fcap, %vo., cloth, 7s. 6d. ; morocco, 10s. 6d. — 32mo. Edition, cloth, 

Ss. 6d. ; moroccOt plain, 5s. ; morocco, by Hayday, 7s. 
Cheap Edition,— Cloth, Is. 6d.; bound, 28. 

THE CHILD'S CHRISTIAN YEAR. Hymns for every Sunday 
and Holyday throughout the Year. Cheap Edition, ISmo,, cloth. It, 

By the late Bev. ISAAO WILLIAMS. 
THE CATHEDRAL. 32mo., with Engravings, 48. 6d. 
Fcap. Svo,, Eighth Edition, 7s. 6d. 

THOUGHTS IN PAST YEARS. The Sixth Edition, with several 
new Poems, d2mo., cloth, 4s. 6d. 

THE BAPTISTERY; or, The Way of Eternal Life. By the Au- 
thor of** The Cathedral." With Thirtv-four Plates from Boetios 
A BoLSWERT. A new Edition, revised hy the Author. 2 vols., 
Fcap. Svo., cloth, 148. Cheaper Edition, 32mo., cloth, 3s. 6d. 

THE CHltlSTIAN SCHOLAR. FooUcap%vo., 10s. 6d. 
32mo., cloth, 48. 6d. 

THE SEVEN DAYS ; or, The Old and New Creation. Fcap, 8oo., 
new Edition, cloth, 78. 6d. 

MORNING THOUGHTS. By a Clergyman. Suggested hy the 
Second Lessons for the Daily Morning Service throughout the 
Year. 2 vols. Foolscap 8vo., cloth, 58. each. 

FLORUM SACRA. By the Rev. G. Hunt Smyttan. Second 
Edition, 16mo., Is. 

HYMNS ON THE LITANY. By A. C. Fcap. 8«o., on toned 
paper, cloth, Ss. 

CHRISTIAN BALLADS AND POEMS. By the Rev. A. C. 
CoxE. ISmo. A New Edition, price 38. 

THE CLEVELAND PSALTER. The Book of Psalms in Eng- 
lish Verse, and in Measures suited for Sacred Music. By £. 
Churton, M.A., Archdeacon of Cleveland. Fcp. %vo,, cl., 78. 6d. 
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ARMSTRONG.~Parochial Sermons. By the late Lord Bishop 
of Grahamstown. Second Hdition, Feap, 8vo., elotht 58. 

— — ^-^— Sermons on the Fasta and Festivals. Second 
Edition. Feap, Svo., cloth^ 6a, 

BERNARD.— The Witness of God : Five Sermons preached before 
tlie University of Oxford. By Thomas Dehany Bernard, M.A., 
Exeter College ; Rector of Walcot; one of the Select Preachers for 
1855-6, and 1862-3 ; and Bampton Lecturer for 1864. Craton 8iM»., 
eloth, ds. 

B£VERlDGE.~Sermons on the Ministry and Ordinances of the 
Church of England. By Bishop Bbveridge. 12mo., eloth, 8s. 

BURBIDGE.~-Leamington College Sermons.— School Life.— Ser- 
mons preached in the Chapel of Leamington College. By Thomai 
BuRBiDGE, LL.D., Master of the College. Jbop. Svo,, clotkf 5s. 

BURROWS.— Parochial Sermons, by the Rev. Henrt W. Bur- 
rows, B.D., Perpetual Curate of Christ Church, St. Pancras. 
JFcap, Svo., cloth, 6s. 

Second Series. JFeap, Svo,, cloth, 5s. 

CHRISTIAN SEASONS.— Short and Plain Sermons for every 
Sunday and Holyday throughout the Year. Edited by the late 
Bishop op Grahamstown. 4 vols., Fcap, Svo., cloth, 16s. 

A Second Series of Sermons for the Christian Seasons. 

Uniform with the above. 4 vols., Fcap. Svo., cloth, 16b. 

TRENCH.— The Salt of the Earth. God sitting as a Refiner. Two 
Sermons preached at Ordinations of the Lord Bishop of Oxford. 
By Richard Chenevix Trench, D.D., Archbishop of Dublin 
and Bishop of Kildare, and late Examining Chaplain to the Bishop 
of Oxford. Fcap, Svo,, limp cloth, Is. 6d. 

Sy a Writer in the Tracts for the Christian Seaeont, 

ILLUSTRATIONS OF FAITH.— EIGHT PLAIN SERMONS, 
by a Writer in the "Tracts for the Christian Seasons:" — Abel; 
Enoch; Noah; Abraham; Isaac, Jacob, and Joseph ; Moses; The 
Wails of Jericho ; Conclusions. Fcap, Svo., cloth, 2s. 6d. 

Uniform, and by the same Author, 



Plain Sermoni on the Book 
OP Common Prayer. Fcap, 
Svo,, cloth, 5s. 

Historical and Practical 
Sermons on the Supper- 



iNGi and Resurrection op 
Our Lord. 2 vols., Fcap. Svo,, 
cloth, 10s. 
Sermons on New Testament 
Characters. Fcap, Svo,, 4s. 



FAMILY READING.— Ninety Short Sermons for Family Reading, 
following the Order of the Christian Seasons. 2 vols., Fcap, Svo., 8s. 
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SermoiM — continved* 

FRASER. — Parish Sermons. Second Series. By William Fraser, 
B.CLm Vicar of Alton, Staffordshire, and Domestic Chaplain t3 
the Earl of Shrewsbury and Talbot. Fcap, 8vo., cloths red edges, 3s. 

FURSE. — Sermons preached for the mos,t part in the Chi:rches of 
St. Mary and St. Matthias, Richmond, Surrey. By Charles 
Wellington Furse, M.A., of Balliol College; Curate of Christ 
Church, St. Pancras ; and formerly Lecturer of St George's Chapel, 
Windsor. Post 8vo., cloth, 6s. 

HEATHCOTE.— Sermons. By Gilbert Vtvtan Hbathcote, 
Literate Priest ; Perpetual Curate of Hopton Cangeford, Diocese 
of Hereford; Author of "Seven Sermons," &c. Crown Svo,, 
cloth, 5s. 

HEURTLEY.— The Form of Sound Words : Helps towards holding 
it fast : Seven Sermons preached before the University of Oxford 
on some important points of Faith and Practice. By Charles A. 
Heurtley, D.D., Margaret Professor of Divinity, and Canon of 
Christ Church. Svo., cloih, 7s. 6d. 

HUNTINGTON'S Sermons for the Holy Seasons of the Church, 
with others on various subjects. Svo., cloth, 6s. 

— — — Second Series, Svo,, cloth, 6s. 

HUNTLEY.— The Year of the Church. A Course of Sermons 
by the late Rev. Richard Webster Huntley, M.A., some- 
time Fellow of All Souls College, Oxford, &c. ; with a short 
Memoir by the Editor, the Rev. Sir G. Prevost, Bart., M.A. 
Fcap. Svo., cloth lettered, 7s. 6d. 

HUSSEY. — Sermons, mostly Academical. With a Preface, contain- 
ing a Refutation of a Theory founded upon the Syriac Fragments 
of the Epistles of St. Ignatius. By the late Rev. Robert Hussey, 
B.D. Svo., cloth, 10s. 6d. 

LENTEN SERMONS AT OXFORD.— The Series for 1859. 
Fcap, Svo., cloth, 5s. 

The Series for 1 863. Svo., cloth, 78. 6d. 

The Series for 1865. Svo., cloth, 7s. 6d. 

The Series for 1866. Svo,, cloih, Ts. 6d. 

MARRIOTT. — Sennons preached before the University of Oxford, 
and In other places. By the late Rev. C. Marriott, Fellow of 
Oriel College, Oxford. l2mo,, clothe 6s. 

■ — Volume the Second. l2mo,, cloth, 7s. 6d. 

— — ^— — Lectures on the Epistle of St. Paul to the Romans. 
By the late Rev. C. Marriott, B.D., Fellow of Oriel College, 
Oxford. Edited by his Brother, the Rev. John Marriott. 
12mo., cloth, 6s. 
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Sermons^^oTUimted. 

MATURIN.— Six Lectures on the Events of Holy Week. By 
William Mature n, M.A., Perpetual Curate of Grangegorman, 
Dublin. Second Sditiottt Crown 8vo., limp cloth, 2s. 6d. 

MEYRICK.— The Wisdom of Piety, and other Sermons, addressed 
chiefly to Undergraduates. By the Rev. F. Mryrick, M.A., 
Her Majesty's Inspector of Schools; Fellow of Trinity College; 
late Select Preacher before the University of Oxford; and Her 
Majesty's Preacher at Whitehall. Croum Svo., 4s. 

MOBERLY. — Sermons on the Beatitudes, with others mostly 
preached before the University of Oxford; to which is added a 
Preface relating to the recent volume of ** Essays and Reviews." 
By the Rev. Geobqb Mobebly, D.C.L., Head Master of Win- 
chester College. Second Edition, 8vo., 10s. 6d. 

MONRO. — Sermons, chiefly on the Responsibilities of the Ministerial 
Oflice. By the Rev. Edward Monro, Incumbent of Harrow Weald. 
800., cloth, 7 s, 

NORMAN. — Sermons preached in the Chapel of St. Peter's College, 
Radley. By the Rev. R. W. Norman, M.A., Warden. Post Svo., 
cloth, 7s. 6d. 

PUSEY.— Parochial Sermons. From Advent to Whitsuntide. Vol. I. 
Fifth Edition, Svo., cloth, 78. 6d. Vol. II. Fourth Edition. Svo., 
cloth, 7s. 6d. 

RICE. — Sermons preached in the Chapel of St. Columba's College. 
By Charles H. Rice, M.A., Fellow of St. John's College, Oxford; 
and Vicar- Choral of Armagh Cathedral. Crovm %vo,, limp cloth, 
3s. 6d. 

SMITH. — The Authenticity and Messianic Interpretation of the 
Prophecies of Isaiah Vindicated, in a Course of Sermons preached 
before the University of Oxford. By the Rev. R. Payne Smith, 
D.D., Regius Professor of Divinity. Svo., cloth, 10s. 6d. 

SWINNY. — Sermons on Several Occasions. By the late Rev. Henry 
Hutchinson Swinny, M.A., Vicar of Cuddesdon, and Principal 
of the Theological College; sometime Fellow of Magdalene Col- 
lege, Cambridge. With a Preface by the Lord Bishop of Oxford. 
Crown Svo., cloth, 5s, 

TURNOCK. — Sermons. Addressed to the Congresration of St. 
Mary-le-Tower, Ipswich. By the Rev. J. R. Tubnock, M.A., 
Incumbent. Fcap. Svo., cloth, 5s. 

WILLIAMS. — Sermons preached before the University of Oxford, 
and in Winchester Cathedral, by the late David Williams, D.C.L., 
Warden of New Coltej^e, Oxford, and Canon of Winchester; 
formerly Head Master of Winchester College. With a Brief 
Memoir of the Author. 8vo., cloth, 10s. 6d. 
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Hfbrarg of tfie ipatiers. 

S. AUOUSTINE*S Confessions. Fourth Edition 

Sermons on the New Test. 2 vols. - 

-^— — Homilies on the Psalms. 6 vols. 
— ^— — — on the Gospel and First Epistle 
of S, John. 2 vols. - . - « 

■^— ^ Practical Treatises - - - - 



S. CHRYSOSTOM on S. Matthew. 3 vols. - 
— ^— Homilies on S. John. 2 vols. 
————— on the Acts. 2 vols. 

— ^— on S. Paul's Epistles. 7 vols, in 6 

— — — — on the Statues - • - 

S. CYRIL'S Lectures on the Creed. Zrd Ed. - 
S.CYPRIAN'S Works. 2 vols. Zrd Edition 
S. GREGORY THE GREAT on Book of Joh. 4 vols. 
S. EPHREM'S Rhythms on the Nativity, and on Faith,— 

(From the Syriac) - - . - 

S.ATHANASIUS. Against the Arians. 2 vols. '2nd Ed. 
— ^^^— Historical Tracts - - - - 

The Festal Epistles - - . . 

TERTULLIAN'S Treatises. 2nd Edition - 
S. JUSTIN MARTYR. - - - - 

Or the complete set, 41 vols, - . . 



Bubneribera* 
Friee. 

£ M. d. 
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ORIGINAL TEXTS. 

S. AUGUSTINI Confessioiies 

S. CHRYSOSTOMI in Epist. ad Corinth. I. - 

ad Corinthios II. 

— — ^— ad Romanos - - - 

-^— — ^ ad Galatas et Ephesios - 

— — ad Philipp., Coloss., Thessal. 

ad Tim., Tit., Philem. - 

ad Hehraeos et Indices - 

THEODORETI ad Romanos, Corinth, et Galat. 
12 
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Hfbtars of ^ngIo-(ZDat]^oHc Wbtolo^. 

BP. JNDRBWES* Sermons. 5 toIs. 

-^— — Pattern of Catechistical Doctrine, &e. 

Tortura Torti - - - . 

-^— ^— Responsio ad Apol. Card. Bellarmini 

— — — Preces PriyatiB. Gr. et Lat. 

— — — Opuscula Posthuma - . - 

— — Minor Works and Indices - - - 

BP.BEVERIDGE^S EiigliBh Works. 10 vols, 
Codex Canonum. 2 Yols. - - - 

JBP. BRAMHALVS Works. 5 vols. 

BP. B ULL'S Harmony on Justification. 2 vols. 

Works on the Trinity. 8 vols. 

BP, COSINES Works. 5 vols. 
CRAKANTHORrS Def. Eccl. AnglicansB - 
FRANK'S Sermons. 2 vols. - - - 

£P. F0i2££iS' Considerationes Modestie. 2 vols. 
BP, G UNNING on the Paschal, or Lent Fast 
HAMMOND'S Practical Catechism ... 

Minor Theological Works - - - 

Sermons. 2 Parts - - - 

HICKES* Treatises on the Priesthood. 8 vols. 

JOHN JOHNSON'S Unhloody Sacrifice. 2 vols. 
— ^— English Canons. 2 vols. - - - 

ABP, LAUD'S Works, Complete. 7 vols. - 
£'i;.Sri2.^JVG^'5 Alliance of Divine Offices - 
MARSHALL'S Penitential Discipline 
BP. NICHOLSON on the Catechism 
BP. OVERALL'S Convocation-Book. Svo. - 
BP. PEARSON' S y'mdic'isBlgnsitmnfB* 2 vols. 
THORNDIKE'S Works. Complete. 6 vols. 
BP. WILSON'S Works. Complete. With Life, by 
Rev. J* Keble. 7 vols. (8 Parts) ... 
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THEOLOGICAL AND DEVOTIONAL WORKS, 



Now publisAinff, in Monthly Parti, Fcap, 890., i» wrapper, price Bd, 

SECOND SERIES OF 

NINETY-ONE SHORT SERMONS FOR 

FAMILY KEADINd: 

JFoIIototng i^t Course of ^t Cljrtgttan Seagons* 

By the rev. JOHN W. BURGON, M.A., 

rSLLOW OP OBIEL, AND YIOAB OF ST. MASY-THK-TIRaiN'S. 

Twelve ^ears ago, when "Ninety Short Sermons" (like the present) were 
published, it was < pemed necessary to explain the method and design of the 
Work,— which at that time was a kind of experiment. Since then, so many 
similar publications have appeared, that it is obviously superfluous to offer 
either apology or explanation. 

A NEW SERIES OF HISTORIOAL TALES EiLUS- 
TRATING OHUROH HISTORY. 

^ba|)ttb for ^txutvl J&tabxng, (aroc^ml ITtbrams, ^c, 

Sachf price Is, 



Engrland. Vol. I. 

No. 1.— The Cave in the Hills; or, 

Caecilios Viriathus. 
No. 14. — The Alleluia Battle ; or, 

FelagianiKm in Britain. 
No. 5. — Wild Scenes amongst the Celts. 
No. 7.— The Rivals : a Tale of the 

Anglo-Saxon Charcb. 
No. 10.— The Black Danes. 

Enfirland. VoL H. 

No. 21.— The Forsaken ; or. The Times 

of St.DunPtan. 
No. 18. — Aubrey de L'Orne; or. The 

Times of St. Anselm. 
No. 16.— Alice of Fobbing; or, The Times 

of Jack Straw and Wat Tyler. « 

No. 24. — Walter the Armourer; or, The 

Interdict. 
No. 27.— Agnes Martin ; or, The Fall 

of Cardinal Wolsey. 

America and oiir Colonies. 

No. 8.— The Chief's Daughter ; or. The 
Settlers in Virginia. 

No. 8. — The Convert of Massachusetts. 

No. 20.— Wolfinghnm; or, The Convict- 
Settler of Jervis Bav. 

No. 25. — The CHtechumens of the 
Coromandel Coast. 

No. 28. — Rose an(i Minnie ; or, The 
Loyalists : a Tale of Canada in 18H7. ' 



France and Spain. 

No. 2.— The Exiles of the Cebennft: 

a Joarnal written during the Deciaa 

Persecution. 
No. 22.— The Dove of Tabenna; and 

The Rescue. 
No. 23.— Larache : a Tale of the Portu- 

gueseChurch in the Sixteenth Century. 
No. 29. — Dores de Gualdim : a Tale of 

the Portuguese Revolution of 1640. 

Eastern and Northern Europe. 

No. 11.- The Conversion of St. Vladi- 
mir ; or. The Martyrs of Kief. 

No. 17. — The Northern Light ; a Tale of 
Iceland and Greenland. 

No. 13. — The Cross in Sweden ; or, The 
Days of King Ingi the Good. 

No. 6. — The Lazar-House of Leros : a 
Tt^e of the Eastern Church. 

No. 26.— The Daughters of Pola : a 
Tale of the Great Tenth Persecution. 

Asia and Africa. 

No. 19. — Lucia's Marriage ; or. The 
Lions of Wady-Aruba. 

No. 9.— The Quay of the Dioscuri: a 
History of Nicene Times. 

No. 4. The Lily of Tiflis : a Sketch 
from Georgian Church History. 

No. 12.- The Sea-Tigers : a Tale of Me- 
dieval Net»toriani8m. 

No. 15.— The Bride of Ramcuttah : a 
Tale of the Jesuit Missions to the East. 
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The Six Volum£s are complete, each, cloth, 5b. 



PT7BLISHED BY JAMES PAREES AND CO. 



A ITEW ISSUE, WITH ADDITIONS, 

Cfie practical Cijristian'd S/itrrars. 



Alreadif published, uniform, in ISmo,, limp cloth, 

1. A Eempig' Imitation of Christ, la. 

2. Andrewes* (6p.) Devotions, li. 
8. Augastine's Confessions, Is. 

To he followed shortly hy 
4. Cosin's (Bp.) Devotions, &c.. Is. 
6. Ken's Manual, with selections from his works, Is. 
6. Spinckes' Devotions, Is. 

The Dbtotional portion of the Series will contain, besides the 
above, selections from the works of Sutton, Sherlock, Jeremy Taylor, 
and Wilson. 

The Pbaotioal and Dootbinal portion of the Series will contain 
selections from the works of Bull, Butler, Hooker, Hammond, Heylin, 
Jones of Nay land, Jewel, Nicholson, Pascal, Pearson, and Sparrow. 

It is proposed, should the plan meet with success, to issue ecteh 
volume nniform in size and binding, and at the same price, namely, 

ONE SHILLING. 

The object aimed at is to put within the reach of every one a series 
of selections from the writings of our most leaned Divines. 

Copies will also be kept in stiff cloth binding for the library at 
Is. 6d. a volume j and in morocco bindings, for presents, at varions 
prices. 
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THEdLOaiOAIi AND DEVOTIONAL WOBSS, 

(ZDauctetical lessons. 

Designed to aid the Clergy in Public Catechising. JSkiap* 8iw. 
I. Thc Apostles' Creed. 6d. VIII. The Mornino akdEybn- 

IMO pRJiYER, AND THE 

Litany. Is, 
IX. The Miracles op our 

L0RD4 Part J. Is. 
X. The Miracles op our 

Lord. Part IL Is, 
XL On the Saints' Days. Is. 

XIL On Miscellaneous Sub* 
jects. Is. 6cL 



IL The Lord's Prayer. <ki. 

III. The Ten Commandments. 

6d. 
lY. The Two Sacraments. 6d. 

V. The Parables. Part I. Is. 

YI. The Parables. Part II. Is. 

VII. The Thirty-nine Arti- 
cles. Is. 6d. 



The aboYe Set complete in 2 vols., price 10s. 



ADDITIOHB TO THE 8EBIES. 

XIII. Catechetical Lbssons on the Book of Common Prayer. 
By the Rev. Dr. Francis Hessey, Author of the *< Catechetical 
Notes on (he Parables" and on " the Miracles,** in the same series. 
Papers I. to X., Introduction^ &c. 6d. 

XIV. Catechetical Lessons on the Book of Common Prayer. 
Papers XI. to XXXIIL, Morning and Evening Prayer. Is. 

XV. Catechetical Lessons on the Book of Common Prayer. 
Papers XXXIV. to XLIV., Litany, &c. 6d. 

XVI., XV 11., XVIII., XIX. Catechetical Lessons on the booK 
OP Common-Prayer. Papers XLV. to LXXXIIL, Collects, Epi- 
ttlesi aud GotpeU, &c Price 6d. each Part, 



In one volume, crown Svo., with Rubrics, roan, 12s. ; 
morocco, 168. ; best morocco, ISs. 

tKfje ©atlg Services of tfte Cfjurcij of Englanlr, 

. COMPLETE IK ONE VOLUME. 

Havikg been -requested by Mr. Parker to examine his new 
Edition of the " Daily Services" of the United Church of England 
and Ireland, and to express my opinion of it, I, having done so, 
most warmly commend it to all Churchmen, and especially to 
the Clergy, who will find in it a great help towards maintaining 
that godly and wholesome nse of these Daily Services which the 
Prayer-book, enjoins on " all Priests and I)eacons who are not let by 
sickness or some other urgent cause.'' * S. OXON. 

CVDDESDON PAT<ACB, 

Dee. 7, 1856 
An JSdition, in Two Volumes, pn thick paper, price £1 lOs. 
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